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Chapter 1
Description of Lingodbhava form
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Salutation to Brahma, Visnu and Siva,
who are the cause of the creation, sustenance
and destruction, who are the foremost and the
lord of Purusa, being the supreme soul.
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Once, the sage Narada, after adoring Siva

at the sacred places like Sailesa, Sangamesvara,
Hiranyagarbha, Svarlina, Avimukta, Mahalaya,
Raudra, Gopreksaka, Pasupata, Vighnesvara,
Kedara, GomaytkeSvara, Hiranyagarbha,
Chandresa, Jsanya, Trivistapa, Sukre$vara
and other holy places, reached the sacred
place of Naimisaranya.
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The people of Naimisa felt delighted on
the arrival of Narada. They honoured him

well after welcoming him and provided him
with an appropriate seat.

I T8 giaatdd 99 aerae)

YA A: gare aueR e

<oh e fafeanet fergamera=zmmiiany |

AT hiet g {a: TRIfeR: wEnis i

ST A eitEE yorrEef quiRer)

T W S W GYEeiohl agiell

Narada also took his seat delightfully so

provided to him. Having been thus adored by
the sages appropriately, Narada discussed with
them wonderful stories, together with the
glory of the Sivalirigas. At the same time, the
sage Stta, who was well-versed in the Puranas
himself arrived in order to worship the sages,
in the Naimisaranya. The dwellers of
Naimisaranya welcomed him with the
recitations of stutis and songs, because he
happened to be the pupil of (Romaharsana)
Krsnadvaipayana Vyasa. Therefore, all the
sages of Naimisa became desirous of listening
to the stories of the Puranas. Then they
enquired from the sage Stita about the glory of
Sivaliriga as propounded in the Puranas.
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The dwellers of Naimisa said-

O immensely learned sage Sita, you, in
order to achieve the knowledge of the
Purinas eulogised the sage Kisna
Dvaipayana Vyasa and acquired from him
the deep knowledge of the stories of the
Puranas. O sage, well-versed in the Puranas,
we would like to hear from you the stories
about the glory of §J'Va11'11'gas as propounded
in the Purdnas. Narada, the great son of
Brahma, has arrived here after going on
pilgrimage to the sacred places of Rudra and
worshipping all the auspicious Sivaligas
there. You are a devotee of lord Rudra, we
and the sage Narada are also devoted to lord
Rudra. It would, therefore, be quite
appropriate that in the presence of the sage
Narada, you conduct discourse on the
importance and glory of Sivaligas as
brought out in the Puranas, because you have
achieved everything relating to dharma and
you must be possessing the best of the
knowledge for the same.
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When so addressed by the sages, Sita, the
foremost of the glorious orators on Puranas,
was immensely delighted at heart. Then, the
virtuous Stta first of all bowed in reverence
to Narada, the son of Brahma. Then, he also
bowing in reverence to all the ascetics
present there, started reciting the Purana.

Hd 3ard
TR HEIed WElvl o SR |
e’ qul S 9w, fog SRRl
Stta said—
Before recitjng the Liriga Purdpa, I bow in
reverence to Siva, Brahmi and Visnu and
then offer my salutation to the sage Vyésa.
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1 bow in reverence to Paramesvara, whose
body is Sabda-Brahman, who exposes Sabda
Brahma, whose limbs are indestructible,
whose virtues remain un-exposed, but who
exposes himself as Vidhr (or destiny) who is
formed by the mystic syllable Om, the one
who is gross as well subtle, who is greater
than the greatest, whose form is represented
in Om, whose facc is Rgveda, the tongue is
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Samaveda, the throat is Yajurveda and the
heart is represented in Atharvaveda. The one
who is I§vara— beyond Pradhdna and Purusa.
Who is beyond birth and death, the one who
having been influenced with famoguna is
represented as Kalarudra, when influenced
with rajoguna is represented as Brahma, and
when influenced with saftvaguna s
represented by the all-pervading Visnu, who
inspite of being devoid of the three gunas is
known as Mahe$vara, the one who while
pervading in form of Pradhiana displays
himself initially in seven forms, then in
sixteen and finally in the twenty six forms.
The one who is the main root of Brahma, and
the one who indulges in the sport of the
creation, preservation and destruction of the
universe, taking to the form of Sivaliriga. 1
bow in reverence with devotion to the same
lord Paramesvara and then recite = the
auspicious Liriga Purdna.

3f ifergaerg gy fagisamfaamaol-

A YU NN

B4




Chapter-2

WS 12 1 K
Chapter 2
Table of contents

SR AVTRTRAAH
TR eI aiaHT Sehed HETHT |
RN Shfeqd qof GO gL I
Teentfeyamo g videhifeafasm |
“eiao Hiam < ataly SRl
TRATENYT Hd FEE! gy |
foagAeey W WA Egd o a3

Stita said—

In earlier times, the excellent Liriga
Purana was created by Brahma himself,
which was based on the incidents occurred in
the Isdnakalpa. Basically it had a crore of
chandas (metres). Subsequently, in the age of
Dvapara, it was classified into eighteen parts,
at the start of which is Brahmanda Purdna.
The Liriga Purdpa happens to be the eleventh
of the eighteen parts. This is what has been
heard by me from the sage Vyasa.
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O Brahmavadins, the number of metres in
this Purana runs to eighteen thousand. I shall

describe them in brief, because I have not
heard about them in detail.
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This  Purana was  briefed by
Krsnadvaipayana Vyiasa in four thousand
metres, then the Linga Purdna was
summarised in eleven thousand metres.
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The detail of the first and the second
creation is there and then there is the mention
of the globe having been covered with eight
layers.
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Then Brahma emerged out of the globe.
Visnpu emerged out of rajogupa besides
Rudra. There is also a mention of Visnu’s
sleeping in the oceanic waters.
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The creation of Prajapatis, rescue of the
garth, length of nights and days of Brahma
and description of his entire yuga have been
mentioned.
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Creation of Brahma, their yugas and

kalpas, the divine and human years, the years
of ascetics, the description of Dhruva and
manes, origin of manes, the duties of the
people at different stages of their lives,
shortage of population in the universe,

emerging of creative energy have been
mentioned.
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There is a mention of male and female
nature of energy, creation of Brahma, birth of
twins, eight names of Rudra when crying,
controversy between Brahma and Visnu,
emerging of /iriga once again, the tapas of
Silada, appearing of Indra — the killer of
Vrtra.
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There is a description of the prayer for the
birth of a son without human contact,
impossibility of the birth of such a son, talk
between Indra and Silada, birth of Brahma
from lotus, appearing of Bhava in the age of
Kali, the preceptor and the pupil, incarnation
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of Vyasa, kalpa and Manvantara.
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Then, there is a mention of the nature of
the kalpas and their various names,
Meghavahana kalpa, Visnu in Vardha kalpa as
Vardha, greatness of Rudra besides his glory,
emerging of /iriga before the 1315, establishing
of liriga, nature of purity, directions for taking
a bath, glory of Varanasi and other sacred

places, the dwelling of Rudra and Visnu
between the earth and the sky.
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Fall of Daksa towards the earth in

Svarocisa Manvantara, curse of Daksa and
relief from the same, description of Kailasa,
Yoga relating to Siva Pasupati, expansion of
the four yugas, description of the duties of
each one of the yugas is also there.
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Intervening period between the two
yugas, the activities of Rudra during the
period, the cremation grounds and their
development, emerging of the moon digit
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over the head of Siva, his marriage, the birth
of his sons, excessive indulgence in lustful
union and the danger of the relative
destruction is there.
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There is a mention of the curse of Sati on
gods including Visnu, the.excessiveness of
which was reduced by Rudra, dropping of the
semen by Rudra, birth of Kairtivirya,
importance of offering water over /iriga at the
time of eclipse, controversy between Ksapa
and Dadhici as well as Dadhici and Visnu.
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‘Incarnation of trident bearer Siva in the

form of Nandi, the story of a chaste woman,
discussion of Pasu (animal) and p4sa (noose),
discussion on the soul, ignorance, nature of
the worldly activities and complete
knowledge, symptoms of the people fit to
achieve moksa, birth of the sons of Vasistha,
description of the great sages in the family of
Vasistha, expansion of the families of sages,
the forceable abduction of the divine cow
Surabhi because of the cruelty of Vi§vamitra,
destruction of the prowess of the asura kings,
have been mentioned.
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Grief of Vasistha at the loss of a divine
son, lamenting of Arundhati, functions of her
daughter-in-law, voice of the child in womb,
birth of Parasara, Vyasa and Suka, killing of
the Raksasas by Parasara — the son of Sakti,
have been mentioned.
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Truth about the gods, complete

knowledge by the grace of I§vara, creation of
the Purdnas at the command of Pulastya,
expansion of the Jokas, movements of the
planets and the constellations, performing of

Sraddha for the living beings, description of
Sraddha is also there.
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Procedure for the Nandi Sraddha, method
for the study of the Vedas, glory of the five

Yyajias and methods of performing them are
also being mentioned.
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Behaviour of women during their
menstrual period, the birth of excellent sons
due to that conduct and rules about sexual
intercourse with persons of different castes
are also described.
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Rules for the eatables and prohibited food
for all the castes, methods for relieving
oneself of various types of sins are also there.
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Symptoms and forms of hells, symptoms

for the people earning heaven or hell due to
their deeds are also mentioned.
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The kinds of charitable gifts, the city of
king, ritualistic details for the dead, the five
syllabled mantra and the greatness of Rudra
is also being described.
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Conflict between Indra and Vrtra,
subjugation of Vrtra in his universal form,
discussion between Sveta and Mrtyu, killing
of Kila by Sveta, have been described.
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The incident of the arrival of Siva in the
forest of pine trees, story of Sudarsana,
symptoms of Karma Sariyas, Brahma submits
himself to Rudra, kidnapping of Brahma by
Madhu and Kaitabha; Visnu’s taking to the
form of Matsya to impart supreme
knowledge to Brahma, have been also
narrated. All the incarnations of Visnu are
merely his sports. There is also a description
of the birth of Pradyumna, a son to Visnu,
Visnu takes to the form of a tortoise in order
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to serve as a base for placing the churning
rod
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Then there is a narration about the birth of

Sankarsana, rebirth of Kausiki (Candika),
birth of ST Krspa in Yadava race,
wickedness of Kamsa, the maternal uncle of
Sri Krsna, childhood sports of $ri Krsna, his
adoration of Siva for getting a son.
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With the head of Siva, in the form of

Visnu, the water is produced, pleasing of
Siva by Visnu to retrieve the burden of the
earth, milching of earth by Vena — the son of
Prthu, pronouncing of a curse by Bhrgu on
Visnu during the war between the gods and
the asuras, have been described.
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Stay of Visnu in the form of Krsna during
his incarnation of Sri Krsna, the curse of
Durvasa which was beneficial for him, curse
by Durvasa for the destruction of Yadavas,
increase in the spears and the reed, use of the
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reed in mutual conflict, destruction of his
own kiths and kins by Sri Krsna using the
reed, departure of Sr1 Krsna from the earth of
his own accord and there is also an
explanation of the expansion of knowledge
on moksa and Brahman.

QRIGRITTIRATTOT ¥k SIS YoT |

AT G aH] SRRy o 1|

AR o Hara TuIfeR

e eRaude geeaagwe: 142

There is a narration of Andhaka in the
form of Indra, elephant and the deer; victory
over the fire god and Daksa; the description
of eternal Brahman, victory of Siva over the
god of love and other enemies including the
Daitya known as Halahala, destruction of
Jalandhara; emerging of the disc — Sudarsana
cakra.
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Visnu receives the excellent weapon,

activities of Rudra, thousands of his unique
activities, activ/ities of B,rahmé and Indra,
description of Saktis and Sivaloka, Rudraloka
on earth, IfIatkes’vara in nether world, nature
of tapas, Saktis of the Brahmanas, superiority
of Sivaliriga than other images of the gods,

all these details have been well-arranged
exhaustively in this Purana. A person, who

being aware of the essence of this Purana,
recites it in a regular way, he is relieved of all
his sins and reaches the Brahmaloka.
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Stita said—

Absolute is the base of the one possessed
of qualities. The apparent Prakrti possesses
qualities, while Siva is absolute, but Prakrti is
believed to be linked with Siva.
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Saguna or the one with qualities is called
Pradhana or Prakrti, But Siva is absolute,
devoid of fragrance, colour, taste, sound,
touch, who is stable and eternal (on the other
hand). Pradhdna or Prakrti possess fragrance,
colour, taste, sound and touch. O Best of the
Brahmanas, this is the source of the origin of
the universe and is found in gross and subtle
forms. This is the material form of the
universe. As a simple form it originates from
Nagana or absolute.
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It was initially divided into seven parts,
and then into eight and eleven parts. Thus,
with the influence, the absolute becomes
Saguna (possessing qualities).
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Out of them, a group of three gods

emerged. Out of these three, the cosmos
appeared out of one, the second one protects it
and the third one destroys it. Thus, this
universe pervades in Siva. Thus, the Trimurti
is divided into liiga, alinga and lingaliriga.
Brahman is the cosmos himself. The Absolute
Siva is the source of the seed. The
Paramesvara is the seed, the womb as well as
without seed or the seed which does not
sprout. The seed without sprout becomes the
cause of cosmos. The word soul is used for the
seed, the womb and for the invisible faftva.
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The one who is known as Rudra, Brahma
and Visnu is called Siva in the Puranas.
Therefore, it itself is eternal, resplendent and
the pure Prakrii,
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When Siva maintains Prakrt/, he becomes
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$aivi. O Brahmanas, initially the Prakrti was
invisible but at the time of the start of
creation, the same Prakrti, in combination of
the gunas, takes to visible form.
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The entire cosmos which starts from the
invisible form and ends in gross form, is born
of the same. Thus, the Saiva Prakrti is the
creator of the cosmos and is called unborn.
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The individual soul is devotedly attached
to the unborn Prakrti of red, white and black
colours, the aja (unborn) is single inspite of
its being the mother of many. He resorts to
her in her manifest form, and after enjoying,
eschews her when he becomes unattached.
This Prakrti is the creator of worlds when
presided over by Purusa.
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Mahat was developed at the time of
creation at the instance of Purusa out of
Pradhana, consisting of three gupas and was
presided over by Purusa.
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With the urge to create, the Mahat being
presided over by Purusa, enters the

unchanging unmanifest Pradhina and creates
the manifest.
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Out of Mahat evolved (i) Sattvika
ahamkdéra, characterised by the conception
and determination, besides (ii)) Rajas
ahamkdra consisting of three gunas, but rajas
was prominent out of them, and (iii) famasa
ahamkdra in which tamas was prominent.
The subtle elements emerging out of Mahat
became the nucleus of all creation.
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The sound of the subtle element emerged
out of ego and from it emerged the

unchanging ether. Thereafter, the ego, the
cause of sound enveloped the ether.
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O Brahmana, the creation of the gross
elements from the subtle elements, is
expounded in this manner. O great sages, the
subtle elements ‘touch’ evolved out of the
ether and the air evolved out of the same.
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From the air evolved the subtle element
colour and from these emerged Agni (fire),
from where evolved the subtle element taste,
whence the water. From these evclved the
subtle element smell and from it the earth.
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O Excellent Brahmana, the ether
enveloped the subtle element touch. The air

9

with the activity of blowing, enveloped the
subtle element colour. The fire enveloped the
subtle element, the waters having the nature
of taste, enveloped the subtle element smell.
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Therefore, the earth comprises of five
qualities; the waters have four, the fire has
three, the air has two and the ether has one
quality. Thus, the creation of elements
originated from the subtle elements through
their mutual interaction.

Aehifih: wifteren! Q@ Fraedvadal
WIAATATGUR T Wohifera: 1R 1

The Vaikarika and the Sattvika creation
takes place simultaneously, yet, here it is
explained as having been evolved gradually
in the aforesaid manner.

I gaifgaras 9 sl )
vIsrEHaETe TR AR R I

For the purpose of perceiving sound and
the rest, there are five organs of senses and
five organs of action. Mind is also a sense,
belongs to both the categories. The eleven
senses evolve out of ego.
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The constituents of creation, beginning
with Mahat or intellect and ending with
Visesa (earth) generates the cosmic egg
where from Brahmai, arose like the water
bubble.
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He alone is Rudra and Visnu pervading
the universe. These worlds are enshrined in
the cosmic egg and the universe is lodged
within that cosmic egg.
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The cosmic egg is externally enveloped in
water, ten times its magnitude. The water is
externally enveloped by fire ten times its
mass. The fire is externally enveloped by air,
ten times its mass. The air is externally
enveloped by the ether, ten time its
magnitude. The ether is enveloped by ego,
the cause of sound. The ego is enveloped by
intellect and the intellect is enveloped by
Pradhana. They say that the cosmic egg has
seven coverings, in which Brahma is seated
on lotus. There are crores and crores of eggs
in existence.
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In all these cosmic eggs, there are lodged
four faced Brahmas, Visnus and Rudras, who

all were created by Pradhana, after coming
into contact with Siva.
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The dissolution is also mutual, but it
begins from the end and goes upto the
beginning. The great lord is the sole agent for
this creation, sustenance and dissolution.
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In creation, he is endowed with rajas, in
sustenances with sattva and with tamas in

dissolution. He alone possesses the subtle
nature in due order.
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He is the first creator of all beings besides

being their protector and the destroyer. So,
the lord Mahes$vara is the lord of Brahma. He
is also known as Siva, Sadasiva, Bhava,
Visgu and Brahma, since he is all. All the
worlds are lodged in the egg and so is the
creator Brahma. Thus, the elemental creation
of Prakrti has been described by me. It is
presided by Purusa; O Brahmanas, this

auspicious creation with intellect (Mahar) at
top is primordial.
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Sota said—

The period of the duration of the natural
creation is said to be a day of Brahma. There
is the similar period for the night as well. The
lord resorts to creation during the day time
and the dissolution ccmes at night. He for
himself has neither a day nor a night in true
sense of the term. The term of day and the
night is used in a secondary sense.
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During the day, all the Vikrtis — the

Visvedevas, the Prajapatis, and the sages stay
by. During the night, all of them are
dissolved. They are created again at the end
of the night. His one day constitutes one
kalpa. His night too stands for another kalpa.
There are fourteen Manus by the time a
thousand sets of four yugas come to a close.
O Brahmanas, the Krtayuga consists of four
thousand years. Four hundred, three hundred,
two hundred and a hundred years
respectively, constitute the period of
transition both at the beginning and end of
the yuga.
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The amsaka, therefore, is one-sixth of the
duration of each yuga. The period of duration
of Treta, Dvapara and Kaliyuga is
respectively three thousand, two thousand
and a thousand years without their amsaka
parts. That of Krfa has been mentioned
above. The men of holy rites, fifteen winks in
the eyes of a man of normal health, in normal
condition constitute a Kdsthd. Thirty such
Kasthas make a Kala. Thirty such Kalds
make one Muhirta.
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The night contains fifteen such Muhiirtas
and the day another such Muhirtas. A lunar
month according to human reckoning
constitutes the night and the day of Piys.
Divided further, the dark half constitutes the
day and the bright half constitutes their night,
when they go to sleep. Thirty human months
make one month of the Pifrs. The period of
three hundred and sixty months calculated
according to human reckoning make one year
of Pitrs.
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A  hundred years when calculated
according to human reckoning, make three
years of Pitrs.
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On the other hand, the twelve months
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according to human calculation make one
year (of the mortals), while twelve months of
the manes, according to their own
calculations, make one year (of the mortals).
Twelve months of the manes (according to
their own calculation) constitutes their one
year.
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As per Linga Puripa, one human year
constitutes the period of day and night for the
manes. Theit days, nights and years and their
further divisions are as follows.
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The period of Uttardyana (northern transit
of the sun) is the day for the manes, the
period of Daksindyana (southern transit of
the sun) constitutes their night. These days
and nights are calculated in accordance with
the reckoning of the Devas.
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Thirty human years constitute a divine

Linga Mahapurana

month. O Brahmanas, a hundred human years
constitute three divine months and ten days.
Three hundred and sixty human years
constitute a divine year. Three thousand and
thirty human years constitute a year of the
seven sages. Nine thousand and ninety years,
according to human calculation, make a year
of Dhruva. Thirty six thousand human years
make a century of divine years. The people
who are well-versed in arithmetic say that
three hundred and sixty thousand years of
humans, constitute the period of a thousand
divine years.
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The duration of a yuga is calculated
according to the divine reckoning. The first
yuga is known as Kirfa; thereafter comes
Tretd and then Dvapara and Kali. O men of
holy rites, these are the names of the four
yugas. Hence for the number of years of each
yuga, which have been mentioned earlier in
the divine reckoning are now being counted
according to the human reckoning. The Krta
consists of one million and four hundred
forty thousand human years. 7retd is of one
million and eight hundred thousand years.
Dvapara is of seven hundred twenty thousand
years, while Kali is of three hundred and
sixty thousand years. Thus, the duration of
four yugas, without the period of junction
and transition totals to three million, six
hundred thousand human years. -In case, the
Sandhya periods are also added, the set of
four yugas will consist of four million, three
hundred and twenty thousand years. A little
over seventy one sets of four yugas - Krta,
Treta, Dvapara and Kali, constitute a
Manvantara. The number of human years in a
manvantara are thirty crores six million
seven hundred and twenty thousand. O
excellent Brihmanas, the period of a
manvantara, according to this Purdna is not
more than this.
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The number of years in one set of four
yugas have been mentioned -earlier. O
excellent Brahmanas, a thousand such sets of
yugas constitute a Kalpa (of Brahma).
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During the night of Brahma, the creatures
perish; at the end of night, they are created
again. There are twenty eight crores of gods
who move in the aerial chariots,

Holy o YEAl |ieky JAmen|
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During the manvantaras and the
intermediary periods, their number is
increased to three hundred and ninety two
crores.
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O Brihmanas, during the last kalpa, their

number came down to seventy eight
thousand. In all the kalpas, this remains the
position in brief., When the dissolution
becomes imminent, the people abandon the

persons surviving on the last day of the kalpa
and go to Janaloka from the Mahar world.
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The number of years in half a kalpa by the
divine calculation is two thousand eight
hundred and sixty two crores and seven
millions. The kalpa too shall be similarly

calculated. A thousand such make a year of
Brahma.

FeforaEgTEe sTel @ sEl )
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Eight thousand years of Brahma make his

yuga. A thousand yugas of Brahma constitute
a Savana.
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Nine thousand such Savanas constitute a

day of Rudra.
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O great sages, the names of the kalpas of
Brahm3 are given here, which are
Bhavodbhava, fapas, Bhavya, Sambha, Kratu,
Rtu, Vahni, Havyavaha, Savitra, Majjaliya,
Madhyama, Vairdja, Nisada, Mukhya,
Meghavahana, Paficama, Citraka, Akati,
Jiidna, Manas, Sudarsa, Brrha, Svetalohita,
Rakta, Pitavasa, Asita and Sarvaripaka. O
excellent sages, thousands and crores of such
kalpas have already elapsed.

T AT sefvat &
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At the end of a kalpa, whatever remains of

creation produced during day and night is
destroyed.
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The destruction is subject to the behest of
lord Siva. When the creation is annihilated
and the Pradhana is stationed in itself, both
Pradhdna and Purusa come to a stand still or
remain inactive. O Brahmanas, it is only
when the three gupas are not in equilibrium
that the creation takes place. When they are
in equilibrium, the creation is dissolved. The
great lord is the cause of both. The creation is
effected by him sportily in this manner.
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Such creations through the agency
Pradhana are innumerable. The kalpas
together with Brahmas and Visnus, are
innumerable. But lord Siva is only one. The
activities of  Prakrti, emerging from
Pradhdna, are due to his support. The
activities as characterised by gupas are
threefold and destructible, but the (uncreated)
atman has neither a beginning, nor middle
nor an end.
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The life time of Brahma is divided into
two halves known as Pardrdhas. What is

created during his day time is destroyed
during the night.
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The worlds Bhur, Bhuvah and Svar

besides Mahar perish, only the worlds above
remain intact. At night, when the mobile and
the immobile perish, and a vast sheet of
water spreads like a single ocean, Brahma
goes to sleep in the water. He is known as
Narayana. At the end of the night, he wakes
up and beholds a void what used to be the
world of mobile and immobile beings. Then
he, the most excellent among the knowers of
Brahman, decides to create. He assumes the
form of a boar and lifts the earth submerged
in the waters. He lifts it up and places it as
before, together with all the rivers, rivulets
and oceans.
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With great effort, he makes the earth even

and collects together all the mountains
burned by fire on earth. Then he sets up the
four worlds Bhuh etc. as before. He, being
the lord creator, then decides to create
everything afresh.
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Chapter §
Creation of the universe
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Stta said—
O Briahmana, while Brahma of unknown

origin thought of creation, he became
manifest as delusion enveloped in darkness.

qHl Higt AeHIgEntHEgi g |
Siferen a=r9r W QKA TR IR
Ignorance emerged from the self born
Brahma in five forms viz., darkness (‘amas),
infatuation (moha), the great infatuation

(maha-moha), gloominess (tdmisra) and the
blinding gloominess (andha-tamisra).
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This creation of Brahma, which is
shrouded by ignorance, is declared to be the
primary one, from which the creation of
unmoveable (plants and mountains etc.)
emerged. He considered this creation as
incapable of causation. Still he thought of
creation. While he thus meditated, his neck
became horizontal.
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At first, the horizontal creation called
tiryaksrotas emerged from him, the next was
the wdrdhvasrotas, mainly characterised by
goodness. Then came the avdrkasrotas.
Thereafter, emerged anugraha (emotions) and
lastly the bhitadi. The first creation of
Brahma is known as mahat, the second of
tanmdtras or bhautikas. The third was the
sense organ as aindriya. The fourth was of
the immoveables as mukhya, the fifth was of
animals as tiryapyonis, the sixth of gods as
daivikas. The seventh was of the mankind as
manusa, the eight (of emotions) anugraha,
the ninth was of kumadras or kaumdras. There
are Prakrta and Vaikrta creations as well.
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O excellent sage, formerly, Brahma

created Sananda, Sanaka and Sanitana. By
refraining from the worldly activities, they
attained the Supreme Being. With his yogic
exercise, he created Marici, Bhrgu, Angiras,
Pulastva, Pulaha, Kratu, Daksa, Atri and
Vasistha. These nine sons of Brahma were
the knowers of Brahman and were the
excellent Brahmanas. They are known as the
expounders of Brahman and were equivalent
to Brahma himself,
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He got three more sons viz, Saikalpa,
Dharma and Adharma. Adharma always
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hovers round Dharma. There were, thus the
twelve progenies of Brahma of unknown
origin.
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The eternal lord had initially created Rbhu

and Sanatkumdra, who became the
expounders of Brahman. Being free from the
sexual desire, they remained bachelors and
gained wisdom, equivalent to Brahma. They
were omniscient and possessed of all the
merits. I shall now state the names of the
wives of the Brahmanical sages and the birth
of their progenies, O excellent sages.
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The lord created Virdja (Manu) and

Sataripa as Virajani, who was ayoniji or not
born of a womb. She bore two sons and two
daughters to Manu. The elder was known as
Priyavrata and the younger as Uttanapada.
The elder daughter was known as Akati and
the second one was known as Prastti.
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Prajapati Ruci married Akati and Daksa
married Prastti — the mother of the worlds
and the great yogini. Akiti gave birth to a
son named Yajfla and a daughter named
Daksina. Daksina gave birth to twelve
illustrious sons. Prastti, who performed a
great penance, gave birth to twenty four
daughters from Daksa. They were known as
Sraddha, Laksmi, Dhrti, Pusti, Medha, Kriya,
Buddhi, Lajja, Vapus, Santi, Siddhi, Kirti,
Khyati, Sati, Sambhiti, Smrti, Priti, Ksama,
Sannati, Anusiiya, Urja, Svaha, Arani and the
virtuous Svadhd. All of them were duly
married. The first thirteen daughters -
Sraddha to Kirti, were married to Dharma.
The intelligent Bhrgu married Khyati, Sukra
or Bhargava married Arani. Marici married
Sambhiti, Angiras married Smrti. Thereafter,
Pgiti was married to Pulastya, Ksama to
Pulaha, Sannati to Kratu, Anuslyd to Atri,
Vasistha to Urja, Svaha to Vibhavasu and
Svadha to Pitrs.
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Satl who was the mental creation of the
lord was adopted as his daughter by Daksa.
She being the mother of the world, attained
Rudra as her husband. At the beginning of
the creation, Brahma had created Rudra, who
possessed the body of half man and half
woman. The creator then said to himself,
“Divide yourself”, who then divided himself
into two. It was then that she (Sati) was born.
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~ All the women in the world are born of
the same female part. Similarly all the eleven
Rudras emerged out of his male part.
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Everything feminine in gender is she

herself and everything masculine is Rudra
himself. Keeping Rudra in view, lord Brahma
looked at Brahma and said— “Worship her as
she is of good holy rites, the mother of all the
worlds, of mine as well as yours. If the word
PutrTis interpreted as the one who saves from
the hell “Puf’, she will become the excellent
wife of Rudra and the mother of the universe.
She will be your daughter known as Sati.
Thus, urged by Brahma, Daksa took her to be
his daughter and respectfully gave her to
Rudra in marriage.
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The thirteen wives of Dharma, including
Sraddha and others, have already been
mentioned. I shall now mention the progeny
of Dharma from other wives in due order.
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They are- Kama (love), Darpa (pride),
Niyama (restraint), ’Santo.ya (contentment),
Lobha (greed), Sruta (heard), Danda

{punishment), Samaya (agreement), Bodha
(wisdom), Apramdida (non-erring), Vinaya

(humility), Vyavasdya (industry), Ksema
(welfare), Sukfia (happiness) and VYasas
(fame). These are the offsprings of Dharma.
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Dharma produced from Kriyd (activity)
and Buddhi (intelligence), two sons known as
Danda and Samaya (agreement) of the
former, Apramada (non-erring) and Adharma
are fifteen in all. Bhrgu’s wife Khyati gave
birth to SrT who became the spouse of Visnu
and two sons known as Dhatri and Vidhatri,
who subsequently became the sons-in-law of
Meru. Prabhiiti, the wife of Marici, gave
birth to two sons. Pirnamasa and Marica and
four daughters known by the names of Tusti,
Drsti, Krsi and Apaciti.
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O great sage! Ksama, the wife of Pulaha,

bore to him three sons named Kardama,
Varlyas and Sahisnu, besides a daughter
known as Pivari, who was of golden
complexion and was strong like the earth.
Pulastya begot of Priti, two sons, Dattorna
and Vedabahu, besides a daughter known as
Drsadvati. Sannati, the wife of Kratu, gave
birth to sixty thousand sons who were known
as Balakhilyas. Smrti, the wife of Angiras,
gave birth to four daughters known as
Sinivali, Kuh@, Rakd and Anumati, after
obtaining three sons known as Anubhava,
Agni and Kirtiman.
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Anastiya, the wife of Atri, gave birth to
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six children including a daughter named Sruti
and five sons known as Satyanetra,
Bhavyamurti, Apa, SanaiScara and Soma.
The sixth was Sruti as mentioned above. The
affectionate mother Urja bore to Vasistha
seven handsome sons known as Rajas,
Suhotra, Bahu, Savana, Anagha, Satapas and
Sukra. To the god of fire who identifies
himself with Rudra and is the eldest son of
Brahma, besides being the very life of the
people, Svaha bore three sons for the welfare
of the three worlds.
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Chapter 6
Glory of lord Siva
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Stta said—

There are three sons of Agni — the fire
god, known as Pavaka, Pavaman and Suci.
When the fire is produced by rubbing, it is
called Pavaman. When it is produced with
lightning, it is called Pavaka and when it is
produced from the sun, it is called Suci. All
the three are the sons of Svaha. Their number
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including the sons and grandsons comes to
forty nine. The fire is produced in the yajias.

Hd quitaaead e aasyd: T |
T qod: | T TgIeAshl: S 11
All of them are the ascetics who perform

the auspicious sacrifices. All of them are the
Prajapatis resembling Rudra.

TG Fear-: Taa: ifaamar: |
AT TsaTeIg Iwar: A AfETS: TR Iy

The manes are of two types, viz. Yajvans
and Ayajvans, Yajvans are also called
Agnisvattam while Ayajvans are called
Barhisads as well.

B g A AN S 2 @)
AT /AT e SRl i
Svadhd gave birth to a mental daughter

Mena. This mind born daughter is well-
known in the world.

ST A1 AHATeh Shte AT IR |
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Mena produced Maindka, Kraufica,

besides Uméd and Ganga. This mind born
daughter is well-known, the world over.
Gangd became most sacred by coming in
touch with the body of Siva. Svadha gave
birth to a mental daughter known as Prthvi,
which feeds the yajdas besides being the
support of the yajias. The lady with the lotus

like face became the spouse of the king of the
mountains.

frad syaun: drereasi S9w e |
0T 9 el F9 e aogfaeae i’ i
I gerearEitd awgsad: |
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The words of the manes are nectar like. I
shall highlight their life stories individually
subsequently in exclusive chapters. Sati — the
adopted daughter of Daksa, who appeared in
future (as Parvati —~ the daughter of
Himavin), married Rudra.

ugreei Tafaen afa A9 e qen

ql wrea AGSggREIeasd: 1321
S, AT el eh T ehar |
il GARTen Jon YEH T SO IR

In due course of time, she pronounced a
curse on her father and then immolated
herself. Rudra on his part, thinking about her,
created several Rudras in his own form. All
the worlds honoured them. At the behest of
Brahma, lord Rudra had created them. All of
them were created at a mere smile of Rudra
at once.

e desTid e wqE A S

e fafaurgiFdariaaifear ey
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All the fourteen lokas were covered like

the city of Banasura. All of them were of
different types. They were eternal and
everlasting besides being spotless. Finding
them before him, Brahma said- “Salutation
to you, O Rudras! O gods with three eyes,
you are all powerful, omniscient, besides
being grand. Some of you are long in size,

some have short size, while the others are
dwarfish in nature. You have the golden hair.

Linga Mahapurinpa

Our eyes are dazzling with your
resplendence. You are eternal, full of
wisdom, devoid of struggle and impurity.
You are the sons of Rudra devoid of
emotions. You are the all pervading soul.”
After so eulogising the Rudras, Brahma
circumambulated them and said to Rudra.

THISE Q@ HRIRd U AR wg
HRE Al |8 g 9« gt goll

O lord, salutation to you! O great Rudra,
it would not be proper for you to create
people devoid of death. O lord, you should
create people so that they may have to face
death after some time.

qaEHE WA fe # agei Rafa:
| g qARRE Foghn: TS qeltnge
Then the great lord Rudra said— “It is not
my nature. O Brahma, you should create the
people who might be subject to death.”
] WES TR Mg A |
TROROE® SFRasa T 12} 1

Thus, at the specific desire of Rudra, the
four-faced Brahma, then created the
perishable beings who were mobile and
immobile.

wgAsTi aar wafTgare aftfya: |

T w6 3 I g HEEE: URo
Freperarar: v Ssryaviiion: |

¥i %G W@ KT O Fd: 1320
VIS TRIAT AT |

e farwe fagfed=sm=aa 1R
ST, faraearT: HRYFd: ARl
AT YA o geiAiR 30
forgeat farorar faarrenfaama: |

T I 9 G JHRA ST 1%

Because of the decline of Rudra from the
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creation of perishable creatures, he achieved
the title of Sthapnu. O Brahmanas, only Rudra
is competent for the same. He is the supreme
soul devoid of dejection and can take to
material form at will. The lord showers the
rain of pleasure on all the creatures and such
he is called Sankara. He is the all pervading
soul. A person who takes refuge in yoga
getting upset with the worldly danger and gets
detached discarding the worldly activities and
the pleasures, lord Siva bestows boon on him.
The detachment develops from the complete
knowledge. Discarding of the knowledge
serves as the opposite reward for the same. It
is only by the grace of lord Siva that the
confluence of the knowledge and the
detachment takes place.

ol 9 = e g

| T UL WEaAmeh! Aeeifed: 1y 1l
A AGAHAT: T G=4d @ 7 634 1

A TG Teh qIIsT 31 SRUF RS I

The bestowing of boon by Siva results
into  achieving of  Dharma, Jhdina
(knowledge), detachment and the enhance of
fortunes. One achieves beatitude simply by
taking refuge with him. So much so, that
even if such a person commits a sin, he does
not have to fall in the hell.

S WG TARAE A = wFa|
Therefore, taking refuge with the lord, the

people achieve everlasting salvation from the
worldly life.

EXEECH
HrITTYe SR et 10l
whieal ARV G I ag qIie: |
srfE: e &g wgd Aeralifeaq e
N | AETHSAY STl i)

&S GHICH qEgd JeEaH iR

21

THHT ShIcTegIed TTHI hIhIvSsH |

HeaT wat fas) ffure wRawiizon

& T ek W HA HEE |

sHumeRH T 91ty siig whided g T:u30
The Rsis said—

Those who do not take refuge with him
fall in the twenty eight crores of hells,
overshadowed by the horrible illusion, where
the sinners are tortured. He is the support of
all the living beings. He is beyond change.
He is the lord of the lokas besides being a
great soul. Usually, he is invoked and prayer
is offered to him. When he increases
tamoguna, he is called Kala-Rudra, when he
increases Rajoguna, he is called Brahma and
when he increases Sattvaguna, he is called
Visnu, When he is deprived of all these
gunas, he is called Mahe$vara, O learned
Sata, you tell me now, by doing which types
of activities and neglecting what types of
deeds, a person falls in the hell? We are
anxious to know about the same.

3fa fagaRqae qd whHm wBisr: us
b & 4
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Chapter 7

The esoteric secrets of Siva
'{{ﬂ Jdd
WE 9: YAy oA Hadsiy:
T UG Heare el 1
Siita said—

At the outset, I shall speak out in brief the
secrets of Siva possessing the enormous
lustre, relating the divine knowledge.
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A Welareer: W aEEHTReE: |
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The yogins well-versed in the principles

or the doctrines, who owned the great
detachment, who are linked with the eight
arigas of prdpndydma and who are
compassionate, achieve the heaven or the hell
as per their deeds.

TS [ AETENT: Fofdd |
A ST e JERRiEd aaa: il
By your grace, the knowledge arises and
yoga functions through knowledge. Moksa is

achieved through moksa and everything can
be achieved by his grace.

BEY
TR 99 @Y agae il
et AR = ANT ATfaED TNy I
The sages said—

O best of yogis, if the perfect knowledge
comes through grace, you kindly speak out
about the form and feature as well as the
divine yoga of lord Siva, by means of which
the grace is achieved.

el HwAfa T faaarfea: fa:
JEIE AT Shfea=hrel TUTl fasg: g
How does the lord devoid of anxiety

bestow his grace on the people by means of
the yogic ways and at what time?

Qe ST
oMl = et = faeer wfet g
Stenfeen g iU guag sREgAA N1l
Stta said—
You may listen as to what had happened

Linga Mahipurina

earlier, as mentioned by Nandi to
Sanatkumara, the son of Brahmi, in the
presence of the gods as well as the manes.

ATATIARIOT T GTIA = Garl: |
AR qen s g e uen

O sages! O performers of holy rites, you
first listen to the birth of Vyasas, which
happened at the end of Dvapara yuga and the
incarnation of lord Siva as Yogacarya in the
age of Kali.

woras fat: RreagEmr: ymyeE: |
TS SRaEl FESAaH T 1R 1

The four disciples of lord Siva who had
controlled themselves completely the
doctrines of Siva, spread the said doctrine in
the four different areas. Soon many disciples
were taken by them which pleased the lord.

Td SHANT A @R or fast: |
dvid e & JurEn SgEda: 1 2ol

The perfect knowledge of the lord was
spread orally to the people of the first three
castes, i.e. Brihmanas, Ksatriyas and Vaisyas
in an appropriate manner. This was done out
of compassion.

By H:

TIRETR ST & & FHoATeRy a |

FEUY HiTAhed A TRHRY =T ALY
The Sages said—

It would be quit appropriate if you
enlighten us about those Vyidsas who
incarnated in Dvapara age and also about the
manvantaras and kalpas in which they
incarnated.

[ A
Syue hed AN TEell doadiar |
g Wiy TorEael gafaky 2Rl
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AT A QU] qAT FAYRE R
JUThY JaeAy Fafady Agalig2 i
Stita said—

O Brahmanas, you may please listen to
me. I shall speak out the details about the
Vyiasas who incarnated in the Varaha kalpa
of the Vaivasvata manvantara which 1is still
current. I shall also speak about the Rudras in
all the manvantaras. They functioned as
guides and instructors of perfect knowledge
of the Vedas and the Puranas in all the circles
of the yugas.

ohl: T ety sifiry: wfamr fgem: |
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O Brahmanas, the names of the Vyasas

are — (1) Kratu, (2) Satya, (3) Bhargava, (4)
Angiras, (5) Savitr, (6) Mrtyu, (7) Satakratu,
(8) Vasistha, (9) Sarasvata, (10) Tridhdman,
(11) Trivrta, (12) Satatejas, (13) Dharma,
who is also known as Nardyana, (14)
Taraksu, (15) Aruni, (16) Krtafijaya, (17)
Rtafijaya, (18) Bharadvaja, (19) Gautama,
(20) Vacasravas, (21) Susmayani, (22) Suci,
(23) Trnabindu, (24) Ruksa, (25) Sakti, (26)
Parasara — the son of Sakti, (27) Jatukarnya,
(28) Krsna-Dvaipayana who was Visnu
himself. Now you listen to Yogesvara in the
age of Kali.

T & ey fayl: gafay =1
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They are innumerable in various kalpas
and the manvantaras. Since the incarnation of
Rudras and Vyasas in the Kali age are
numerous, I shall speak out their incarnations
in the Vaivasvata manvantara in the Vardha
kalpa and in all the manvantaras which fall
therein.

BYY Y.
T 9IS AgHe i Wiy
qda =elmely fagraaamiatii 2
The Ryis said—
O Sata, now you highlight the
manvantaras in the Vardha kalpa besides all

the subsequent kalpas, and also speak about
Siddhas in the Vaivasvata manvantara.
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Sata said—
The first Manu was— (1) Svayambhuva,
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son of Brahma. Then, Svarocisa was the
Manu. (2) The subsequent Manus were— (3)
Uttama, (4) Tamasa, (5) Raivata, (6)
Caksusa, (7) Vaivasvata, (8) Savarni, (9)
Dharma, (10) Savarnika, (11) Pisanga, (12)
Apisanghabha, (13) Sabala and (14) Varaha.
The Manus are also designated according to
the vowels beginning with ‘@ and ending
with ‘ar’. O excellent Brahmana, they are
also classified according to their colours as
sveta, pandu (grey), rakta (reddish), tdmra
(copper-coloured), pela (yellow), kapila
(tawny), krsna (black), syama (dark), dhiimra
(smoke-coloured), sudhimra (deep smoke-
coloured), apisarga (non-tawny), pesariga
(tawny), trivarna sabala (three-coloured) and
kalandhura (extremely black). Thus, all the
holy Manus have been mentioned by name,
letters and colour. Those identical with
vowels are in brief mentioned as the leaders
of the Manvantras. Among them, the seventh
Manu is Vaivasvata represented by the vowel
rand black colour. The seventh Manu is also
a leader of the Devas. I shall mention the
yogins in the repeated cycle of yugas in the
kalpas that have passed by and those that are
yet to come.

ARTE: T F9: FEATRA: FHHI
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The present kalpa in the seventh
manvantara is known as Varadha. Now listen
to the yogic incarnations of the lord and their
line of disciples in due order, in all the kalpas
and manvantaras. In the first Kali age of
Svayambhuva Manu, they were Sveta,
Sutdra, Madana, Suhotra, Logaksi,
Jaigisavya, Dadhivahana, Rsabha, Ugra, Atri,
Subalaka, Gautama, Vedasirsa, Gokarna,
Guhavasin, Sikhandabhrta, Jatamalin,
Attahasa, Daruka, Languli, Mahakaya, Salin,
Dandin, Mundi$vara, Sahisnu, Somasarma,
Nakulisa. O man with holy rites, the
incarnations as Yogacaryas of the lord in all
the cycles of four ages in the Vaivasvata
manvantara have been recounted as twenty-
eight.

wrarde giagsr g grR e
AR AT TER: e TS 1 1

O excellent sage, in every Dvapara age,
there are Vyisas in the same manner. The
following are the recurring disciples of these
Yogesvaras, each one of whom had four
disciples.
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These include Sveta, Sveta-Sikhandin,
Svetagva, Svetalchita, Dundubhi, Sataripa,
Rcika, Ketuman, Visoka, Vikesa, Vipasa,
Papandsana, Sumukha, Durmukha, Durdami,
Duratikrama, Sanaka, Sananda, Sanatana,

Rbhu, Sanata, Sudhaman, Virajas,
Sankhapada, Vairajas, Megha, Sarasvata,
Suvahana, Meghavaha, Kapila, Asuri,
Paficadikha, Vailkala, Parasara, Garga,

Bhargava, Angiras, Balabandhan, Niramitra,
Katu§mga, Lambodara, Lamba, Lambaka,
Lambakesaka, Sarvajiia, Samabuddhi,
Sadhya, Sarva, Sudhama, Kasyapa, Yasisgha,
Virajas, Atri, Devasada, Sravarna,
Sravisthika, Kuni, Kunibahu, Kusarira,
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Kunetra, Kasyapa, Usanas, Cyavana,
Brhaspati, Utathya, Vamadeva, Mahayoga,
Mahabala, Vacasravas, Sudhika, Syavasva,
Yati$vara, Hiranyanabha, Kausalya, LogaksT,
Kuthani, Sumantu, Barbari, Kabandha,
Kubikandhara, Plaksa, Dalbhyani, Ketuman,
Gopana, Bhallavin, Madhupinga, Svetaketu,
Taponidhi, USira, Brhadasva, Devala, Kavi,
éélihotra, Agnivesa, Yuvanasva, garadvasu,
Chogala, Kundakarna, Kumbha, Pravihaka,
Ulluka, Vidyuta, Manduka, Ag§vatayana,
Aksapada, Kumara, Ulltika, Vatsa, Kusika,
Garbha, Mitra and Kaurusya. These noble
souls are the disciples of yogins in all the
cycles of the four yugas.
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They are all devoid of impurities, almost
identical with Brahman and engaged in the
path of gaining knowledge. They are devoted
to Pasupati, the great Siddhas and have the
ashes smeared over their bodies. There are
hundreds and thousands of disciples. They
attain Pasupata yoga and Rudra’s world. All
beings from Devas to Pi§dcas are said to be
Pasus. Since lord Rudra is their overlord, he
is known as Pasupati. O Brahmanas, the yoga
evolved by Rudra, the overlord of the Pasus,
is known as Pasupata Yoga which leads all
the persons to their blissful prosperity.

gfa gifergrerguer qewn
TATHAT A= e H R e ol
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Chapter 8
The zones of Yoga
Y A
HRTd: FARAMH AT Wigaq )

shfeqart frata feara semar fg=m: g
Stita said—
Now, I shall speak about the yogic

Mandalas, which have been prepared by lord
Siva for the benefit of the people.

Tl faaean Fnaeaft S|
ARYFHE HTEd qEH Y& 1

The portion of the body covered by a
Vitasti beneath the throat and above the
umbilicus and the middie portion, as well as
the curling locks of hair, besides the middle
portion of the eyebrow is the excellent zone
of the yoga.

watdaAfeafaem 9n I=6 |
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The awareness of all the subjects arising
in the soul is known as the yoga. It is only by
the grace of the lord that one can concentrate
his mind for the yogic practices.

THIEH WEY q&adaE fgsra: |
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An individual person only can realise the
form of his grace and it cannot be bestowed
by (anyone else) including Brahma. It arises
in a person itself, quite gradually.
Ay fafvl ARY 9= |
T TCRIAA T4 O FHI=RA: Iy 1l
The spot where the supreme lord dwells is

indicated by means of yogic practices. The
knowledge is the cause for the attaining of

Linga Mahapurina

that region. Tt is by the grace of the lord alone
that this knowledge could be achieved.

A FdRwrd fAes fawa g
Fredfeaaas amtatedfasataugn

One has to burn the sins by way of the
perfect knowledge, while abstaining from the
sensual behaviour. It is by means of the
controlling of the sense organs that the
achievement of yoga could be materialised.

i R gAY Feae fgstaam: |
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O excellent Brahmanas, yoga means the
controlling of the functions of the mind and
for this purpose, eight means have been
described.
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These means comprise of yama (control),

niyama (observation), 4sana (yogic postures),
prandyama (control of breath), pratyahara
(withdrawal of senses), dharani (retention),

dhyina  (concentration) and  samadhi
{meditation).

qIEEHSd 99 sfEtEa |
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Abstention by way of austerity is called

control (yama); O foremost among those who
have restrained the first contributory cause of
restraint is  ghimsa or non-violence,
truthfulness, not to steal, celibacy and non-
acceptance of gifts are the other causes. The
root of nivama (observation), (taking of a
vow) i« 'mdoubtedly yama alone.
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Taking into account that all the living
beings are as one’s ownself and working for
the welfare of all the living beings is called
ahimsa or non-violence. It helps in achieving
the self-realisation.

¥ gd A W e |
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The repeating precisely whatever has been
seen, heard, inferred or experienced, is called

satya or truthfulness. It is devoid of injury or
causing of pain to others.

reefiel SIdAQd ATRIoTHATHIT Zfd: |
AT IRIE 7 Fffer i
The Vedas ordain that “one should not
utter whatever is vulgar in the presence of the
Brahmanas. Even after knowing the
shortcomings of others, one should not repeat
them to others.” This is another passage from
Sruti.
AR TRAFHIEY fa=re: |
TET O I Tk s WHEE: 1Ay
Not to steal the belongings of others

wilfully, even in case of need, by action,
thought or behaviour, amounts to non-stealing.

Ayrenygafé AR H I |
s Efd Wie A= o sl
The vow of celibacy or brahmacarya
means not to indulge in sexual intercourse by

action, thought, verbally or physically, by the
ascetics or the Brahmacdrins.

38 dEmaE « fagror faeea: |
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This holds good in relation to the
anchorites, forest dwellers and the widowers.
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I shall now speak out about the vow of
celibacy to be observed by the householders.

TR fafbercpean fafagrad: g
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The householders should have sexual
intercourse with their legally wedded wives
alone. For them to keep themselves away
from other women, mentally, physically and
by speech, would amount to the observing of
brahmacarya.

AT AR T shedl EH THR
TE e FHRHT FEERT 1 |9 1Lk )
A householder, after enjoying an
intercourse with his own wife, should take a
bath. Such a type of the yogr householder is
surely considered to be a Brahmacari,
arfearaRar fEsre s
faftrn ageh oo drafeen sfa sgaion
The principles also apply for those who
are supposed to observe ahimsd or non-
violence. The Aimsd ordained by the
Brahmanas, preceptors and the one relating

to the performing of the yajha as prescribed
in the Vedas, shall also be treated as ahimsa.

o w1 uftersan: |8 e 9w
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Women are always to be avoided. One
should stay away from them. A shrewd
person views them like the corpses.

favE saferrely sifefnt @vem wfa: |
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While enjoying sex with one’s own wife,
one should behave as if dropping urine or
refuse on the ground. One should not behave
otherwise than that.

STEREFN AR gasp waH: A
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A woman is a burning coal, while a man
is like the pitcher filled with ghee. Therefore,
a man should (as far as possible) avoid
contact with women.
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In case one think quite deeply, there is no
(lasting) pleasure in passionate behaviour.

Therefore, one should behave in an
unattached manner.
T ST M HEETEISHN )

BT ForEcd A e d iy

The lust can never be subsided by sexual
intercourse in the same way as the fire flames
keep on rising with the pouring of ghee into
it, instead of subsiding.
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Therefore, the yogins should discard it
(sexual behaviour) for achieving amarattva
because if a person is not free from lustful
behaviour, he has to be reborn again and
again in various forms.
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O listeners, well-versed in the Vedas,

amarattva could be  achieved by

renouncement and not by indulging into

rituals or donation of the articles for
performing worship.
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Therefore, practice
detachment  mentally, and
physically.  Abstention sexual

intercourse, except during the prescribed

one
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period after menstruation, is believed to be
celibacy for the householders.
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Thus, the restraints (yamas) are succinctly
mentioned. I shall now tell you about the
niyamas or observances. They are ten in
number, Viz. Sauca (cleanliness), Ijya
(sacrifice), Tapas (penance), Dana (charities),
Svadhyaya (study of Vedas), Upasthanigraha
(restraint on organs of generation), Vratas
(holy rites), Upavdsa (fasting), Mauz (silence)
and the Snana (holy bath). According to some,
niyamas means absence of craving (aniha),
cleanliness (Sauca), satisfaction  (fust),
penance (fapas), muttering of Siva’s mantra
(apam), meditation on Siva and posture like
padma. Of these, cleanliness is of two types,
viz. internal and external. Of these two,
internal cleanliness is superior to that of the
external one.
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The persons, who are outwardly clean,
should practice for internal cleanliness as well.
One should take the external bath
appropriately, which is of three types : of fire,
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of water and Brahma. After having an external
bath, one should have internal bath as well. In
case, a person is internally unclean and
plasters mud over his body and takes bath in
the holy waters, he remains impure. O
excellent Brahmanas, moss, fishes, the sharks
and the animals that prey upon fishes, always
remain in water. But are they pure? Therefore,
one should practice internal purity.
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Internal purity is believed to be of various
types. One should apply the holy ashes of
detachment with a feeling of devotion. One
should take a holy dip into the water of
knowledge of the soul. This is how one can
attain self purification.
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The Siddhis are achieved by a pure and
not an impure person. A person who earns
his living by fair means with satisfaction is
known as a person performing the vrafa of
contentment. He never feels worried about
his requirements. The performing of the
Candrayana vrata amounts to the performing
of tapas. Sviadhyaya is the threefold
repetition of omkara mantrai.e. vacika — oral
ulter and which is the basest of the three;
upamsu — slow muttering which is better that
vacika, manasa — when the sound does not
come out of the throat, it is called the best of
all. This is stated in detail in the ritual text as
the five-syllabled mantra.

29

TR foerote seld J2er wa: |

adr reyeitar aalemeehreRH e ||
R A feteen gufafsan

IR RraecaTy] WERbHITGanion =% 1
for iy, AR YeaeR: wentfa: |

faaea aRon Wi TS THEG: 161
T WA & o quifag foa: |

TARTIA B JeAATARAATH N ¥3 11

The contemplation of Siva should be carried
out mentally, physically as well as verbally, with
unflinching devotion to the preceptor, withdrawal
of the sense organs from the worldly pleasures.
This process is called pratyahdra or withdrawal.
Dharana or retention is the fixation of mind in a
proper place. Dhydna (concentration) comes
through the normalcy of the Dhdrapa. In case it is
coupled with thought, it is known as samadhi
(meditation). While in Samadhi, there is the
concentration of mind and meditation, the
perception of outward thoughts is entirely
excluded.
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In Samadhi, the supreme consciousness
alone shines, as though it were devoid of the
physical body. The control of breath or
prandyama is the root cause of dhydna or
Samadhi etc.
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The air within the body is taken to be
prana. Its control is ydma. The Brihmanas
have conceived it to be threefold, viz. :- slow
or manda, middling or madhya and uttama or
the superior.
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The control of prana and apdna is known
as prapdyama. The magnitude of control of
breath is said to be twelve moments.
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The slow consists of twelve moments

which form one stroke or blow known as
udgata. The middling comprises of two
strokes. The superior of them has three
strokes extending to thirty moments. These
three generate sweating, shivering and rising
up, when the following are observed, the
performing of prdpdyama is taken to be
excellent, for it denotes the onset of bliss.
These symptoms are— reeling due to
drowsiness, horripilation, sensation of
hearing some sound, pressing of one’s own
limbs, shivering, vertigo born of swearing,
fixation, absence of knowledge and
unconsciousness.
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Pripdyama is of two types, viz. Sagarbha
and Agarbha. In case, prapidyama is linked
with japam, it is called sagarbha and in case
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it is without japam, it is known as agarbha. It
resembles an elephant or Sarabha, an eight-
footed animal, or a formidable lion. When
caught and trained properly, it becomes
obedient. Similarly for the yogins, the air
which is by nature unstable and beyond
control, becomes normal and subservient by
proper practice. Just as a lion or an elephant
or Sarabha, though ferocious, is tamed after a
while with a proper training, so also the wind
attains  normalcy due to  constant
acquaintance and practice.
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A person practising yoga has never to

suffer calamity. When the prapa is properly
regulated, it removes the defects of mind,
speech and body, preserving the body of the
person who practices the same. In case a
devotee perfects himself by taking recourse
to the prdndyama, his defects disappear, the
breathing is controlled by him and the divine
peace is achieved.
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§§nt1; prasanti, dipti and prasada are the
four attributes of prapdyama, which are
explained thus — Santi is the first of the four

attributes, which means suppression of
congenial sins or these which are
adventitious. Prasanti means the perfect

control of speech. All round and all time
brilliance is known as Dipti. Prasada, on the
other hand, means the clarity of mind which
is of four types. It is the clarity of sense
organs of intellect and the organic winds.
These include— prana, apina, samana, udina
and wvydna. Their functional names are—
Naga, Kiarma, Krkala, Devadatta and
Dhanafijaya respectively. The clarity of these
winds is called prasada.
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The wind which traverses through the
body is called prana; that which brings down
food and drink is called apdna; that which
makes the body to bend is called vydna and it
incites the ailments too; that which excites
and afflicts the vulnerable points in the body
is called wdina. That which normalises the
functions of the organs is called samana. This
is the set of five types of winds which have
been explained. The wind naga functions in
the act of belching; the kdrma in the opcning
of eyes, krkala is sneczing, devadatta means
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yawning and dhanafdjaya means a loud
report. It is present even in the dead body. By
restraining these winds, one can attain
prasada. In the fourfold set of attribute,
prasada figures as the fourth one.
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O Brahmanas, the wisdom has synonyms

viz., of visvara, mahat, prajia, manas,
brahmad, citi, smrti, khyati, samvit, isvara and
mati, It is through prdndyama that the clarity
of wisdom is achieved.
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O excellent sages, Visvara is so called
because it compromises between two
conflicting opposites. Since it is the first and
the greatest of all the faftvas arising out of
prakrti, it is called Mahat Tt is also named as
Prajia because it is the repository of all
means of knowledge. It is Manas because of
its possessing the power of thinking. It is
known as Brahmd because of its vastness and
that it swells up. O most excellent among the
knowers of Brahman, it is called the Ci#/ as
well, because it gathers together all activities
for the sake of enjoyment. It is called Smrti
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because it retains memory. Since it obtains
everything, it is called Samvit. Because it is
known by means of wisdom, it is called
Khyati. 1t is called Isvara because it is the
supreme lord of all the elements and
comprehends everything. O sages, the most
excellent among the intelligent people, called
it as Mati because it is instrument of thought
subjectively and objectively. It is called
Buddhi because it enlightens things and is
itself an instrument of enlightenment.
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The behaviour of the Buddhi (wisdom) is
established  through  Prapdyama. By
restraining oneself, all the blemishes are
burnt out by taking recourse to prandyima.
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By means of Pratyahara (restraining of the
sense organs) and Dharapas (retentions), the
sins are destroyed. By meditating on the
mundane objects as if they are poisonous,
one destroys all the evil qualities.
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O excellent sages, one should increase the
power of intellect by means of Samddhi. The
eight arigas of yoga should be practised only
after securing the proper place for yogic
practices.
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A person who is well aware of the soul,
shall then well secure the dsanas (postures)
for the achieving of the yogic results. In case,
the time and place are not suitable, one
cannot have even the glimpse of the yoga.
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The yogic practices should not be resorted
to at the following places and circumstances
viz., near the fire, in the water, over the heap
of dry leaves, in the place infested with
worms or creatures, in the cremation ground,
in the deserted area, in four cross-roads, a
noisy place, a fearful place, in a monastery,
or an anthill, in an inauspicious place, the
place inhabited by the wicked people and a
place infested by mosquitoes. One should not
practise yogic exercises with an ailing body
or with a disturbed or dejected mind. The
devotee should delightfully practice astdriga
yoga in the following places— a well-
protected place, besides being auspicious and
pleasing or a cave in an mountain, or a shrine
dedicated to lord Siva, or a well-guarded
park, or a forest, or a corner of one’s own
house devoid of people or animals. It should
be well-protected place, auspicious and
pleasing, well scrubbed, plastered with
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cowdung and beautified in various ways. [t
should have the spotlessly clean surface
looking like a mirror. It should be fumigated
with black agallocum. Different kinds of
flowers should be spread around the place. A
beautiful canopy should adorn the place
which should be decorated with roots, fruits,
tender sprouts, kusg grass and flowers of
various types. The person performing the
yoga should be seated in a balanced posture
and perform all the yogic practices
delightfully. He should pray in reverence to
lord Siva, goddess Umai, Vinayaka, the
leading yogins and their disciples. He should
practice padmépséna or ardhisana ot
siddhasana.
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He should be seated with his knees on a

level or kneel one of his knees. Whatever the
posture is used by him, he shall sit steadily
withdrawing his feet. His mouth should be
kept shut, his chest should be projected in
front. With his heels, he should cover the
testicles and the penis. With his head lifted
up a little and the rows of the teeth should
not touch each other. He should fix his sight
at the tip of the nose. He should not look at
the quarters. The famas should be covered
with rajas, while the rajas should be covered
by means of satfva. Thereafter, positioning
himself in sattva, he should meditate on Siva.
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With great concentration, he should
meditate over the pericarp of the lotus; on
supreme being, which is symbolised by
omkara and is as pure as the candle flame.
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He should meditate within three angulas
below the navel on the excellent lotus, having
at its centre an octagon, a pentagon or a
triangle. He should also meditate on the fire,
moon and the sun, together with their
consorts; or the order may be, first the sun,
then the moon and then the fire, together with
their consorts, or the order may be first the
fire, then the sun, and then the moon as
prescribed in the Sastras. He should conceive
the four aims like virtue etc. beneath the fire
and think over the three gunas, over the zone.
He should then think of Rudra lodged in
sattva and adorned by Uma.
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The rite of the meditation should then be

performed by him in the navel or the throat,
or centre of the eyebrows, or on the forehead,
or in the crest of the head as mentioned in the
scriptures. One should meditate on the lord
Siva at a spot as lustrous as gold or as
splendid as the burning coal or extremely
white or as refulgent as twelve suns or as
brilliant as the moon disc or as flashing as
millions of lightning streaks or as lustrous
like the fire or as glittering as a circle of
lightning or as bright as a crore of diamond
pieces or as brilliant as a ruby. He should
practice meditation on the image of the blue
and the red coloured lord Siva.
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In his heart he should meditate on lord
Mahegvara, on Sadasiva in the lotus like
navel; on Candractida over the forehead and
Sarikara in the centre of the eyebrows.
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ot weIfe =y welETeTh faiRoct
He shall meditate on Siva in the forehead,

on Mahadeva, the great lord in the lotus like
heart and in the mind, who has the following
description. He is free from impurities or
blemishes. He is unsullied. He is peaceful
Brahman in the form of knowledge and has
no specific characteristic. He cannot be
pointed out in particular and is smaller than
the atom, besides being splendid and
supportless. He cannot be reflected upon. He
is free from birth and death, besides being
liberation in itself and possesses the heavenly
fragrance. He is nectar like, indestructible
and unborn. He is miraculous, the greatest of
all besides being the greatest bliss. He is
unblemished. He is smaller than the smallest,
auspicious, self-cognizable, in-
comprehensible. He is the greatest lord
resembling the perfect knowledge. He is
beyond the purview of the sense organs and
is beyond comparison. He is the greatest
principle — greater than the greatest and is
without any support. He can be achieved by
meditation, non dualistic, beyond darkness
and the greatest being. The devotees should
adore him in the navel as Sadasiva. He is the
lord comparable with the Devas.
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He shall meditate on lord Siva, identical
with pure knowledge, in the middle of the
body through Susumna pass or through the
kumbhaka. He shall then perform thirty two
recakas (respirations) concentrating on heart
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and the navel. O excellent Brahmanas, then
eschewing recaka and piraka respirations
and taking recourse only to kumbhaka, he
shall meditate on Siva in the middle of the
body with the normal elegance.
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After identifying with lord, he will
comprehend the bliss of Brahman, emerging
from elegance and the state of the perfect and
well composed. The twelve prapayamas
make one dhdrana, twelve dhdrdnas make
one samadhi. O Brahmanas, one could
achieve yogic excellence coming in contact
with wise men or by his own efforts slowly.
Even as one practices yoga, some obstacles
could appear in his performance. They,
however, disappear with the continued efforts
made at the advice of the preceptor.
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THHI S ST
Chapter 9
Obstacles and Portents
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Stta said—

Obstructions in the yogic exercises crop
up in ten different forms, viz. : laziness,
sickness, calmlessness, doubt, disturbed
mind, faithlessness, confusion, misery,
disappointment and by attracting to the
worldly pleasures. Of these, laziness is
caused because of the refraining from work

due to bulkiness of the body or the pre-
occupied mind.
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The ailments arise from the imbalance of
related elements. This is related to the earlier
karmas or the blemishes. It is also generated
because of the lack of the resources of yoga.
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It is also caused due to the duality in
approach. The lack of the control of mind is
due to its instability. With the gaining of the
yogic ground, in case a person still remains
attracted to the worldly pleasures, his mind
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becomes unstable. The lack of faith in the
yogic exercises results in unfaithfulness.
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The adversity about one’s own good, the

preceptor, knowledge, good conduct, Siva
and other noble aspects leads to confusion.
The suffering are of three types viz. :
spiritual, material and the divine. It is caused
due to the mental disturbance for non-
fulfilment of one’s own desires.
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When the mind becomes painful due to
the influence of rajas or tamas, that stage is
called to be of disappointment. With the
forceful neglect of the materialistic things,
one can get rid of disappointment. Inspite of
his being able to differentiate between good
and bad, when a person forcefully indulges in
the worldly pleasures, then his mind becomes
unstable. All these elements cause
obstructions in the successful performing of
the yogic practices.
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The extremely enthusiastic devotee is
automatically relieved of these obstructions.
There is no doubt about it. But other
obstructions in the achievement of siddhi or
success do appear. The Siddhis (success) are
of six types, viz. : Pratibhas, Sravapa, Varta,
Darsana, Asvidaand Vedana.
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When the siddhis are discarded while on

decline, they yield good results. Pratibha
leads one to understand well the mind.
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If one has the knowledge of things subtle

or hidden, far or near, past or future, at all
times and places — that knowledge is called
Pratibha. In case, a yoginis able to understand,
without much efforts, the import of all the
words, by merely hearing a concealed or
indistinct syllable, whether short, long or
prolated, that ability is called Sravana. The
idea of touch without actual contact is called
Vedana (awareness). The ability to witness the
divine forms without effort is the ability to
taste delicacies without strain.
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Virta is the intellectual discussion of the
divine fragrance and the subtle elements. O
Brahmanas, by means of yoga, the yogins or
ascetics achieve the knowledge of everything
about the embodied beings.
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Sixty four gunas are enshrined in the

body. Of these, the aupasargic type of
qualities should be discarded. In the region of
pisicas, the qualities of earth should be
discarded. In the region of Réaksasas, the
qualities of water should be eschewed. In the
region of Yaksas, the qualities of fire should
be eschewed. In the region of Gandharvas the
qualities of breath, in the region of Indra, the
qualities of ether should be discarded. In the
region of Soma, the qualities of mind; in the
region of Prajapati the qualities of ego and in
the region of Brahman, the qualities of
intellect should be discarded.
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In the first region i.e. earth, there are eight
qualities, in the second (water) there are
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sixteen; in the third (fire) there are twenty
four; in the fourth (Gandharvas) there are
twenty two, in the fifth (Indra) there are
forty. Each one of the five subtle elements —
smell, taste, colour, touch and sound is
evolved eight fold. O excellent Brahmanas,
there are forty gupas in the region of moon,
fifty six in the region of Prajapati and sixty
four in the region of Brahman. Thus, in all
the regions ending with the Brahman, the
yogins should overpower the hindrances by
means of the yogic exercises, which have to
be removed.
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The Parthiva (relating to earth) yogic

siddhis include bulkiness, leanness, infancy,
youthfulness, old age, ability to assume
different forms, ability to hold elements by

means of only four elements without the part
of earth and having perpetual sweet scent.
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To dwell in water at will, to come out of

water at will, to drink the oceanic water
without any inconvenience, to turn a thing as
tasteful which ever is desired to be eaten, to
maintain the body with three faftvas alone, to

store the water in the palm without a vase —
these eight as well as the eight Pdrthiva
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Siddhis make a total of sixteen. Thus, there
are sixteen types of siddhis of self.
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The power to create fire out of the body,

becoming fearless of the danger of fire,
power of recreation after the burning of the
entire universe, unconcerned with the heat of
the fire, power to save something ever after
the burning of everything, power to keep fire
alive in the water, power to create fire with
the simple thought of its power to build even
after everything is reduced to ashes and to

maintain the body with two instead of the
three tattvas are the Taijasa siddhis.
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To move with the speed of the wind, power

to enter the body of a living beings, power to
carry a thing as heavy as a mountain over the
shoulders, power to become light or heavy in
body’s weight, competence to shake the world

with the big toe of the foot, are the siddhis
concerning the wind.
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The competence to get relieved of one’s
own shadow, competence to visualise the
subtle elements, competence to achieve
anything at will, competence to hear the
distant sound clearly, the competence to keep
up the body with the retention of the subtle
tattvas and the competence to visualise as the
living beings, are the siddhis of the sense
organs.
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The competence to achieve anything with
the mere desire for the same, or the
competence to wander at will, power to
influence one and all, competence to achieve
the difficult things, competence to create
anything at will or to exercise influence over
others and the competence to visualise things
at will, are the siddhis of the solar region.
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To cut, to break, to bind, to create, to
destroy, the bestow boon on others, to
overpower the death as well the time, are the
siddhis of the Prajapati region.
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To create, maintain or to destroy, to
exercise control, to regulate the world at will,
to conceal oneself from others, to create
separately all the visible objects, to become a
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creator of the entire universe, are the siddhis
of Brahman.
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All the Saktis beyond those brought out
above are the saktis of Visnu alone. These
are the source of all the sakt/s of Brahma and

only Brahma can know about their reality
and none else.
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There is another sazk#i above all those
mentioned above, which is related to Siva
and even Visnu is unaware of the same. Then

who can be aware of the gunas of the suddha
Siva, which are beyond counting.
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During the practice of the yogic exercises,
the types of obstructions come in the form of
Siddhis, which could be removed after
making all the efforts by exercising
renunciation.
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Realising well that the worldly comforts
lead to the path of destruction, a detached
person should disown them fearlessly.
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Lack of desires as well as the passion to

achieve more and more saktis fearlessly are

appreciable in reality. It should be discarded
with complete renunciation.
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All the obstructions of all the /okas should
be removed upto Brahmaloka. Lord Siva gets
pleased in case they are gradually discarded.
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When Lord Siva is pleased, it becomes

.easier to achieve moksa by means of

renouncement. Sometimes, by his grace, a
sage can roam about without renouncing. the
siddhis, by granting boons to the people or
with the divine support. At times, he can
perform sports in the space renouncing the
earth even. Sometimes, he can recite the
Vedas and their minute forms. He can create
the vedic mantras or the dandakas related to
them. Sometimes, he can learn the speech of
the animals and the birds. All the things from
Brahma to earth become clear to him like a
myrobalan placed over the hand paim. O
sages, what is the use of excessive talk, in the
soul of the noble souled ascetic, several types
of knowledge is propitiated. With the
continued practice, he becomes auspicious
and stable with complete knowledge.

asiEgfr waifer gd gyafa gt
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A person well-versed in the yoga can
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visualise thousands of gods boarding the
great aerial vehicles. Everything on earth
comes within the purview of his knowledge.

gt Senfasrei gaAIfT-aEonte s |
WEALHANE AT HEHAM: NE3 N
He can visualise the gods like Brahma,
Visnu, Indra, Yama, Agni, Varuna and
several other gods, besides several of the

stars, planets, constellations and their
respective regions.
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In the state of the supreme bliss, he can
even visualise the dwellers of the nether
world. By means of his knowledge, he can
completely remove the darkness and can also
visualise within himself the lustre of the
sattva-prana.
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Needless to say, that by the grace of lord

Siva, a person can achieve Dharma, fortunes,
knowledge, as well as the beatitude. His
grace cannot be described in thousands of
years. O excellent sages, one should be
devoted to. the yoga faithfully, which has
been propounded by lord Siva.
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Linga Mahépurina

TITHI S e

Chapter 10
Faithfulness described
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Stita said—

O sages desirous of moksa, Lord
Mahesvara is pleased over those who
exercise self-control, the excellent
Brahmanas, those well-versed in the dharma,
the ascetics, the teachers, the compassionate
ones, the sages, recluses, the learned ones,
the people exercising self-control, the three
types of donors, the truthful people, people
without greed, the recluses, the Vedas and
the associated literature, those who are well-
versed in Smurtis and those who are not at all
opposed to the scriptures. The word saf is
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related to Brahman. Those who achieve the
same, they are redeemed by achieving
Brahman. Those who are neither enraged nor
pleased over the matters related to the ten
sense organs, they are known as the self-
conquered ones. O Brahmanas, the Ksatriyas
and Vaisyas are known as Dvijas because
they have to wear the sacred thread. The one
who is aware of the knowledge relating to the
different classes of people as described in the
Smrtis and the Vedas, besides the knowledge
relating to the various stages of life, which
generates comforts on earth as well as the
heaven, is known as the Dharmajfiani. Those
who achieve the sacred knowledge by
serving the preceptor, are known as the
Sadhus. A householder who follows the
duties of a householder as prescribed in the
Smrtis, is also called a Sadhu. A forest
dweller performing the tapas is also known
as a Sadhu.

Faarl Afd: A1y T AR WA
TAHISHYHION Hrg-Teanee: SIan: ligell
An ascetic, who performs yoga also, after
achieving the yogic saktis, is known as a
sadhu. These all people following the dictates

meant for the respective dsramas are known
as Sadhus.
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A person is known as a Brahmacari, a
Grhastha, a Vanaprasthi or a Sanyasi by the
respective activities in which he is engaged.
Dharma and Adharma are the means for the
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performing of the auspicious and the
inauspicious activities. To own means
dharma and the opposite of it is adharma. To
achieve one’s desired goal by means of the
path shown by the guru, is known as dharma.
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The path of adharma is the one, which
leads to the evil. An dcarya is the one who is
quite aged, is free from greed, a noble-souled
one, is free from pride, is self-disciplined,
besides being a simple person, a follower of
dharma himself and can inspire others to
inspire dharma and the scriptures in them,
interpreting them. The element which is to be
known after hearing the same is known as
Srauta and the matter which is to be learnt by
heart is known as Smadrta.
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The knowledge relating to the Vedas is
known as sraufa and the one relating to the

different varpas and the dsramas is known as
smarta;, one who has come face to face with



42

the truth, and the one who does not conceal it
when requested to do so, he is known as
4carya. To repeat the matter included in this
Purana verbatim, is known as the truth.
Brahmacarya, fasting and non-violence of all
the types is the truth. When a person treats
others in the same way as he expects others
to treat him, it is called the behaviour
compassion. Whatever is earned by a person
with the fair means and the thing which is
liked by him the most, and when it is given to
someone, is known as donation. The charities
are of three types, viz., lower, mediocre and
the best.
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When the charity is given out of
compassion, it is of middle type. To perform
according to the charities of Srutisand Smytisin
the respective varpa and 4stama, is known as
Dharma. A person who does not come in
conflict with the disciplined life of others, is
known as the best Dharma. A person who
disown the/reward of the illusory deeds, is
known as Sivdtma. A person who discards all
types of attractions is known as a yogin. One

who always thinks abut the comforts of the
sense organs and remains unmoved, inspite of
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the pressure of sense organs, he is known as
person who has controlled his senses. The
symptom of the complete self control is that a
person exercises the self restrain inspite of the
pressure of the sense organs. A detached person
is never apart, inspite of his facing the great
trouble, nor does he gets overjoyed on
achieving the success. To disown the reward of
the karmas which are performed or those which
are still to be performed, amounts to Sanydsa.
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Disowning of the pleasure and pain is
known as Nyasa. All the man-made things,
whether they are visible or invisible, are
devoid of consciousness. The complete
knowledge comprises of the difference
between consciousness and unconsciousness.
Lord Siva surely bestows his grace on those
who are fully learned. Dharma also ordains
similarly, but I am going to reveal a secret to
you. A person who is devoted to lord Siva, he
surely attains beatitude. There is no doubt
about it. Lord Siva surely removes all the
miseries and he also feels happy with those
who are not the excellent yogins.
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Achieving  the complete divine

knowledge, study of the Vedas, offerings for
the gods, meditation, performing of the
yajAas, tapas, giving away of charities and
study or. recitation of the Vedas, all
contribute to the achieving of the devotion of
lord Siva. O excellent sages, the reward of
the devotion equates thousands of the
Candrdyana hundreds Prajapatis,
months of fasting, besides the auspicious
anusthanas. Those who are not fully devoted
towards lord Siva, they fall in the mountain
caves and face the reward of their deeds. The
devotees get redeemed due to their devotion.
O Brahmanas, there is no doubt that with an
audience with a devotee, even an ordinary
person gets entitled to the heavenly
pleasures, then what to speak of the devotees
themselves. With the devotion to Brahma,
Visnu, Siva, together with other gods and the
ascetics, while consolidating their own
position, devotees continue to achieve
strength and fortunes.
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O Brdhmanas, these words were spoken
by the lord in the Avimukta-ksetra at

Varanasi, while sitting with the goddess
Uma.

vratas,
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The goddess said—

O lord, how could you be achieved? Or
how could you be adored well? Should it be
by means of tapa, jiana or yoga?
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Stta said—

On hearing the words of the goddess
Uma, looking at her lotus like face, having
been adored with the crescent moon as the
ornament, the lord laughed aloud and he
recalled the words spoken by Mena, the wife

of Himalaya, when her daughter had waited
for the time more than actually required.
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The lord said— “O noble lady, O Lilavati,

now when you have got a beautiful city for
your dwelling, then have you forgotten the
instructions given to you by your mother for
the purpose. O truth seeker, Brahma had
enquired me similarly in earlier times. O fair-

complexioned one, during Sveta kalpa,
Brahma found me in Sadyojata form. During
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Aghora kalpa, he found me in black
complexion. During Visvaripa kalpa, he
witnessed me as multicoloured I$ana. Then
he spoke to me.
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Pitamahi said—

O Vama, O Tatpurusa, O Aghora, O
Sadyojata, O Mahesvara, O lord of gods, I
have found you with Gayatri. O great lord,
who can overpower you and by what means?
O compassionate one, where can you be

meditated upon? It would be quite
appropriate in case you speak out the details.
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The lord said~

Then, I replied to Brahma— O lotus-born

one, I can be overpowered with devotion
alone. I can be meditated upon over /iriga.
You and Visnu have witnessed me in the
ocean. I can be worshipped by the

Brahmanas alone or in five-faced form with
the reciting of the Paficaksara mantra. O born
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of the cosmic egg, you could have an
audience with me till now due to your
devotion alone. You desired me to fill the
devotion in you fully, which I accepted
gladly. O goddess, with the increased
devotion, he visualised me in his heart. I
declare that I can be overpowered only by
means of devotion. O Daughter of Himalaya,
I can indeed be visualised in the same form.
The devoted Brahmanas can adore me in the
form of /liriga. The faith is the subtle dharma.
Faith is jAdna as well as fapas, besides being
the heaven and emancipation. One can find
me by devotion alone.
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THICIN S &
Chapter 11
Glory of Sadyojita
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The Ryis said—

Brahma visualised Mahe§vara in the form
of Sadyojata, Vamadeva, Tatpurusa, Aghora
and [$ana.
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Stita said—-

Nineteenth kalpa is known by the name of
Sveta-lohita. During this kalpa, when
Brahma was engaged in meditation, a son
with a tuft was born to him who came to be
known as Svetalohita.
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At the sight of that person (son of
Brahma), the four-faced Grandsire invoked
the great lord in his mind. Thereafter,

Brahma, taking that child to be the family
god, bowed in reverence to him.
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Thereafter, Brahma observed Sadyojita
quite carefully. Thereafter, four more sons
emerged out of the locks of hair of Sadyojita
who came to be known as Sananda, Nandana,
Visvananda and Upanandana. All the four of
them were the great souls. Brahma was
always surrounded by all the four of them.
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Thereafter, a great sage known by the
name of Sveta was born followed by the
illustrious Hara.
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Thereafter, all the sages started
worshipping Sadyojata with great devotion.
They kept on praising Antar-Brahman.
Therefore, O Brahmanas, all those persons
who resort to lord Visvesvara after being
engrossed in breath control and with mental
devotion to Brahman, are liberated from sins.
They will have the splendour of Brahman
and be free from impulses. They will reach
beyond the abode of Visnu and then enter
Rudra’s world.
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Chapter 12
Glory of Vamadeva
B URELE]
qAREIIH: hed Wb A ehifaa: |
FET I3 WAl AU HERA R )

Stta said
Thereafter, the thirtieth kalpa is known as

Rakta. In this kalpa, Brahma, of great
splendour, had the red colour.
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Even as Brahma, being desirous of a son,
was meditating, a boy of great resplendence
manifested himself. He was adorned with red
ornaments, wore red garland and clothes. His
eyes were red and was quite valorous. At the
sight of the noble boy clad in red garments,
Brahma resorted to great meditation and
understood him to be a great lord. Brahma of
self control bowed to Vamadeva and
contemplated on him. Thus, having been
eulogised by Brahma, the supreme lord Siva
was delighted at heart and addressed Brahma
thus.
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“Since O Brahma, I have seen you
meditating on me with the desire of a son and
with great devotion, and since you eulogised
me with the mantra beginning with
“Brahmana Vamadevaya’, you will attain the
strength of meditation and will realise me as
I$vara, the creator of the worlds in every
kalpa. Thereafter, four sons were born to him
who were as pure and illustrious as Brahma.
They were named as Virajas, Vibahu, Visoka
and Visvabhavana.
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They were as pious as Brahma, besides
being heroic and enterprising. They were
clad in red costumes and applied red paste.
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Their bodies were smeared with red
saffron, besides the red ashes were also
applied over their bodies. At the close of a
thousand years, they re-entered the great
eternal lord. In the meantime, they tried to
realise Brahman. For blessing the worlds and
with a desire for the welfare of their
disciples, they imparted instructions in
dharma and became favourite of Brahma.
Ultimately, at the end of a thousand years,
they re-entered the great lord.
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All other Brahmanas practising yoga and
who repeat the scared formula “namo
brahmane vamadevaya’ and who are devoted
to him as their great resort, are liberated from
sins. They became devoid of all the
impurities and attain the strength of
Brahman. They achieve the holy place of
Rudraloka from where there is no return to
this mortal world.
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Chapter 13
Glory of Tatpurusa
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Sota said—
Thereafter, the thirty first kalpa is known

as Pitavasas, wherein the sacred Brahma was
clad in yellow garments.
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When Brahma, desirous of a son, was
meditating, an illustrious boy clad in yellow
costumes appeared before him.
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He was youthful and his body was
plastered with yellow paste. He wore garlands
of yellow flowers besides the yellow robes. He
had long arms, a golden yajAopavita besides a
turban of yellow colour.
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On seeing him, who was engrossed in
meditation, mentally resolved to take refuge
in him, who happened to be the overlord as
well as the creator of the universe, Brahma
continued his mediation thereafter as well.
He saw the excellent cow of the great lord. In
her universal form, it came out of his mouth.
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It had four hoofs, four faces, four hands,
four udders, four eyes, four horns, four teeth
and four mouths.
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The cow was goddess herself having faces
all round, possessing thirty two qualities.
Observing the great goddess in the form of cow,
the great lord who is worshipped by all the
Devas, spoke— “O great goddess, symbol of
intellect and mercy, come on, come on.” When
so addressed, she with joined palms, in
reverence to the lord, stood before him. The
lord of the gods, then spoke to her— “O goddess,
you envelop the universe by your yogic powers,
you should keep it under your control. You will
be Uma, for the benefit of the Brahmanas and
for the attachment of their goal.
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The lord of Devas, the preceptor of the

universe, gave her to Brahmd, who was
engaged in meditation for getting a son.
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By practising meditation, Brahma came to
realise her to be a great goddess and he
accepted her from the preceptor of the worlds.
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After meditating on Gayatri pertaining to
Rudra, Brahmi became self conscious. With
the performing of the recitation of Rudra-
Gayatri as instructed by the lord and realising
that it was the Vedic knowledge, Brahma,
who is adored by the universe, resorted to the
great lord with his mind engaged in
meditation.
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The lord then bestowed on him the divine

yoga, great learning, riches and glory, wealth
of knowledge and detachment.
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From his sides then emerged the divine

sons, who wore the yellow garlands, yellow
costumes and yellow necklaces. Yellow paste
were applied over their bodies and their
heads had yellow turbans. Their faces and
hair were also of yellow colour. These
persons of great power who were free from
impurities, spent their time for the welfare of
the Brahmanas. They were yogic souls
engaged in penances. They were quite
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virtuous and possessed the power of yoga.
They instructed the sages engaged in long
sacrifices. in the system of great yoga and
finally merged into the body of the lord.
Thus, others too seek refuge in him in this
manner who have controlled their souls, who
have conquered the sense organs, having
been engaged in meditation, will become
sinless. They will possess the splendour of
Brahman and will be free from blemishes.
They will merge into Rudra — the great lord
and will be released from rebirth.

3fa sitfergaeTqu qevml qeqesHIRe A
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Chapter 14
The glory of Aghora
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Sota said—

After the lapse of the Pita kalpa, Asita
kalpa or Krspa kalpa was started. In that
particular kalpa, Brahma himself became of
dark complexion. When the universe was
turned into a vast ocean of water and after the
lapse of a divine thousand years, then feeling

painful, Brahma became desirous of starting
creation.
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Worried about the desire for the getting of
a son, Paramesthin Brahma changed to dark
complexion.
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Then, the great ascetic Brahma found a

boy appearing before him who was of black
complexion. The valorous boy was
illumining with his own lustre. He was clad
in black garments with his head covered with
a black turban and the black rosary hanging
around his neck. Clad in black garments, the
complexion of his body was brownish.
Visualising the immensely valorous but
terrific great soul, known as Aghora, Brahma
offered his salutation to him.
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Then, Brahma started performing breath

control. He devoted his heart and mind
towards lord Siva. Only Brahma, then,
visualised Aghora as Brahman. Then
meditating, the valorous Aghora then
appeared before Brahma. Thereafter, four
sons were born out of his back who were of

black complexion, with black tufts over their
heads and wore black costumes.
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All of them performed tapas for Siva for a

thousand years. Then, they trained their
disciples in Mah4dyoga. Then, they possessing
t’he knowledge of yoga, recited the name of
Siva in their mind. After that, they ’achieved
the spotless and nirguna region of Siva. The
other learned people who devote their minds

for Mahadeva and eternal lord Siva, they also
achieve Rudra.

34 difergorTgor srERicfrani 9
AN SEA: 1 ¥l

B 4



Chapter-15

49

TSNS BT :
Chapter 15
The glory of Aghora
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At the end of the terrific Krsna varpa
kalpa, Brahma then praised Aghora who is
the lord of gods as Brahman. Then, lord Siva
in the form of Aghora, was pleased and
blessed Brahma.
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Aghora said— “There is no doubt that I

destroy all the sins including Brahmahatya. O
noble one, O excellent one, I destroy the
small, the big and all the sins of various
kinds, besides the mixed mental sins, the sins
of speech and those of the bodies, the short
sins, the sins of the context, deliberately
committed sins, besides the sins committed

inadvertently. I also destroy the sins
committed with the bodies of the parents.
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O all pervading one, with the repeating of

the Aghora mantra a lakh of times, a person
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is relieved of Brahmahatya even. O son, with
the reciting of half the number (fifty
thousand), one is relieved of half the sins of
speech and with the reciting of further half of
it (viz. twenty five thousand times), the
mental sins are washed out. The sins
committed deliberately are removed by
resorting to the japam of the said mantra four
times of the above figure. The sins
committed under the influence of anger are
washed out by muttering the said mantra
eight times the above number. The sin of
Brahmahatya gets removed by muttering the
said mantra a crore of times. A person is
relieved of the sin of matricide or the killing

~ of the mother, after muttering the said mantra

a hundred thousand times. The killer of the
cow, the ungrateful person and the killer of a
woman, is relieved of the relative sin by
muttering the Aghora mantra ten thousand
times. There is no doubt about it. One who
deliberately commits a sin and a drunkard is
relieved of the sin with the muttering of
Aghora mantra a lakh of times; one who
consumes the spirituous liquor is relieved of
the related sin by muttering the mantra a lakh
of times. There is no doubt about it. One who
takes food without taking a bath has to
mutter the manfra a thousand times for
getting purified, a degraded person who
consumes food without first giving it to a
Brahmana, can be puriﬁed with the muttering
of the mantra a thousand times. A person
who steals the riches of a Brahmana or steals
the gold, can be relieved of the related sin by
muttering the mantra mentally, a hundred
thousand times. There is no doubt about it.
Similarly, one who uses the preceptor’s bed
to sleep, the killer of the mother or a
Brahmana should perform the japam
similarly.
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A son which is earned by coming into
contact with other sinners is equated with the
basic sinner. Still, he is purified with the
reciting of the mantra ten thousand times.
The sin when committed mentally by coming
into contact with a sinner, by a person, he is
freed from the same by repeating the mantra
a lakh of times. In case, the sin is committed
by speaking in low voice, the mantra has to
be recited four times and in case, it is done
loudly, the number of the recitation should be
enhanced to eight times. Those who are
associated with the prime sinner, the
recitation has to be reduced by a half of it. In
case, the sin is committed innocently, then
the sinner should perform half of the
prescribed recitation. O Brahmanas, in case,
a sinful Brahmana kills another Brahmana,
drinks wine, steals gold and sleeps over the
bed of the preceptor, then he should resort to
repentance as follows.
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He should drink the urine of the white
cow, reciting Rudra-Gayatrf. Then, reciting
the mantra “gandha-dvard’ should take the
fresh cowdung of the kapi/a (white) or any
other cow. Thereafter, reciting “fejosi
Sukram’” mantra, should consume the ghee of
the cow. Thereafter, he should take the milk
of kapila or any other cow reciting the
mantra dpyasva'. Thereaftér, he should take
the fresh curd of a kapili or any other cow,
reciting the mantra “dadhi-kravana”. To this
mixture, water taken with tuft of the kuss-
grass should be added by repeating the
mantra “Devasyatva’. The mixture should be
well stirred in a vase made of gold, silver,
copper or in a cup made of lotus leaf or plasa
leaf, repeating the aghora mantra. In the same
vase, he should also place different gems and
a piece of gold along with a tuft of kusa
grass.

SOCATTEN S g el Sanef: |
A9 =% u9 gifgg faetaenian

Tag dfefadd Sgar yagus|
edh HEAR  SAS Jaq UK
EEATHIRYT Y EAISHIRY & Tee: |
PSS T G |y |l
SRR E: faerens Rram: |
WIR &9 HAlSr= o qAmaHauIE |

He should repeat the mantra of Aghora a
hundred thousand times and perform Aoma
with ghee, cooked rice, sacrificial twigs,
sesame seeds, barley grains and unhusked
grains. He should perform homna seven times
separately with each one of these materials.
If these materials are not available, he can
perform homa with ghee alone. O
Brahmanas, one should perform homa as



52

well as ablution for the lord with ghee
repeating the Aghora mantra. He should
bathe the lord with eight dropa measures of
ghee and wipe it off. He should observe a fast
for a whole day and night, take holy bath and
drink kiirca before the image of Siva. After
sipping dcamana, he should repeat Gayatri.
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By performing this, the following sinners
are liberated from the sins :— an ungrateful
person, a killer of a Brahmana, a destroyer of
a child in the womb, a murderer of a warrior,
a killer of his preceptor, a betrayer of faith, a
thief, one who steals the gold, a defiler of the
preceptor’s bed, a drunkard, a low caste
woman, destroyer of the chastity of other’s
wife, a destroyer of a Brahmana’s property,
the killer of a cow, a matricide, a patricide,
an idol breaker and particularly the destroyer
of a linga. In case, these sins are committed
by a Brdhmana, and whether the sins are
mental, verbal, physical or of any other type
and cven if these sins are committed a
thousand times, he is liberated from them
with the performing of the aforesaid rites.
Even when the sins are accumulated in the
hundreds of births, he stands liberated (with
the performing of the aforesaid rites). This
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secret has been revealed to me in the context
of lord Aghora. Therefore, a Briahmana
should repeat the Aghora mantra, perpetually
for getting relieved of the sins.
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Chapter 16
Glory of I§ana
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Suata said—

O sages, soon thereafter, the well-known
kalpa of Brahma known as Visvaripa,
started.
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At the end of the time of dissolution, the

mobile and immobile beings were recreated
again, then the Paramesthin Brahma, being
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desirous of having sons, meditated, as a
result of which, the goddess Sarasvati who
created the huge sound, appeared before him.
She wore the garlands of the universe and the
costumes, besides the auspicious yajAopavita
and the turban over the head. Being the
mother of the universe, she had all the
fragrance over her and had long lips. By
means of his meditation, the yuktarma
Brahma, devoted himself to lord I$ana, who
was adorned with the spotless crystal gems.
He adored the all pervading lord I$ana,
saying— “O form of Orhkara, O I$ana, O
Mahadeva, salutation to you! O well-versed
in all the vidyds, salutation to you! O lord of
all the living beings, having the bull as the
vehicle, salutation to you!
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O lord of Brahma, salutation to you! O
Sadasiva, let me meet with welfare.
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O representative of Omkdra, salutation to

you! O lord of the Devas, O Sadyojita,
salutation to you! I resort to you. I resort to
Sadyojata (I take refuge in you).
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Salutation to you, the unborn, the source
of birth, and who is not beyond the worldly
existence. O Bhava, O I§ana, O source of the
worlds, O deity of the great lustre, you kindly
bless me.
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O Vamadeva, salutation to you, the eldest
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being, the bestower of boons, salutation to
Rudra and Kala, the controller of time.
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Salutation to the lord as the mind, to the
lord who is black in colour, to the lord as a
religious student, to the lord who is strength
of the brave people and the lord who is
devoid of the sense organs.
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Salutation to the suppresser of Bala, to the
strong of the form of Brahman; salutation to

the overlord and suppresser of the living
beings.
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Salutation to the impeller of the mind.
Salutation to the lord of the great lustre,

salutation to the shining Vamadeva and to the
supreme soul.
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Salutation to the eldest and the greatest,
salutation to Rudra, the bestower of boons.

Salutation to the slayer of Kala. Salutation to
you — possessing the noble soul.
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Praying thus, he bowed in reverence to
the lord of the Devas and the bull-bannered
lord. The one who reads this narrative even

ones, becomes fit to achieve the world of
Brahma.
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The one who narrates this prayer to the

Brahmanas at the time of Sraddha, attains the
greatest goal. When Brahma, thus prayed the
lord Siva, then spoke to him— “I am delighted
with you. What for you adore me?” Then
Brahma, bowed in reverence to the delightful
Rudra and then spoke to him in clear words—
“O lord, I intend to visualise you universal
form. Here is the universal cow — the goddess
of welfare who is possessed of four hoofs,
four faces, four horns, four mouths, four
curved fangs, four udders, four hands and
four eyes? How is she known as Visvarlpa
(or universal form)? What is her name? What
is ‘her lineage? To whom does she belong?
What is her power of action?” On hearing the
words of Brahmai, the bull-bannered I$ina
spoke to Brahma — the best among the gods,
the self-born one, in the words full of the
secrets of all the mantras, which being
sacred, are conducive to prosperity.
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Listen to the great secret. As in the first

creation, the current kalpa is known as
Visvargpa. O lord, there is a region of
Brahma which has been attained by you. O
lord, beyond that region, there is one
auspicious region of lord Visnu who was
born of my left limb. Since that time, the
thirty-third kalpa has begun.
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O learned god of the gods, hundreds and
hundred thousands of Brahmas have passed
away. Now you listen.
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You are a devotee of the spiritual lineage
of Mindavya, you have attained the state of
my son with the performing of penance. You
can realise the supreme bliss by getting
stabilised in bliss.
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O lord, you possess the following

qualities qf yoga, sdmkhya, penances,
learning, Sastric injunctions, holy rites,
pleasant speech, truth, compassion, Vedic
knowledge, non-violence, wisdom,
forbearance, meditation, closeness with the
lord, control of senses, quiescence,

intelligence, illusion, intellect, fortitude,
splendour, ethics, fame, intelligence,
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modesty, vision, auspiciousness, spéech,
satisfaction, skill in the exercise of the sense
organs, performance of Vedic rites and
pleasure. The goddess has thirty two qualities
which are recognised in her appellation of
thirty two syllables.
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O Brahmad, the goddess Prakrti who is the
source of your birth, has been created by me.
She is supreme to Visnu aqd other gods. She
is my creation and intellectuals call her by
various names as the four-faced deity, the
origin of the universe, primordial native, cow
or speech, Gaurl, Maya, Vidya, Krsna,
Hemavati, Pradhina or Prakrti.
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She alone is unborn. She has red, white |
and black complexions. She creates the living .

beings in the universe who resemble her to be
Gayatr of universal form. Thus speaking,
lord Mahadeva, I$dna, produced four sons
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from the body of the goddess who were
known as Jati, Mundi, Sikhandi and
Ard}lamunda. All the four of them, getting
proficiency in yogic practices, served
Mahesvara for a divine thousand years and
delivered discourses on dharma. They
followed the path of yogic practices. They
followed the path of nobility and had

controlled their own souls. They were
ultimately absorbed in Rudra.
WIS SEARI: & Il
B &4
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Chapter 17
Glory of Lingodbhava form of Siva

[ 9=
e AT Wi G aHEa: |
7: Y3y AraAgl fEsanre g n
T A1 TS IR AEA: |
Stta said—

Thus, I have narrated about the origin of
Sadyojata and other forms of Siva. A person
who himself reads it or narrates it to others or
the excellent Brahmanas, he, by the grace of

| Brahma, achieves the S3yujya devotion of

Brahma.
xHA ;
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The Rsis spoke’:— What was the origin of

Iinga? How was Siva adored in the form of
linga? What is meant by the /iiga? What is
Jinga? O Sita, you reveal everything to us.
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Romaharsana spoke—

Then the gods and the Rsis offering their
salutation to Brahmi, asked him- “O lord,
how was the /iriga formed? How should lord
Rudra be worshipped by means of the /iriga?
What is /iriga? Who is /iriga?

TyarHe 9=
vur+ fagred fagl 9 /Rat gl
Brahmai said—

Liniga is the prominent one and the lord
happens to be a /irigi.
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O excellent gods, /iriga appeared by itself
from the ocean for the protection of Brahma
and Visnu. This happened when the aerial
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chariots went to Janaloka with the great sages
and then at the change of the situation as well
as the creation, at the end of thousands of
Caturyugas, they proceeded on to the
Satyaloka and ultimately in the absence of
their lords, with the decline of Brahma
(myself), all the mobiles and immobiles were
dried up. Besides this, all the humans,
animals, trees, Pisacas, Riksasas, and
Gandharvas, were reduced to ashes with the
rays of the sun. The entire universe getting
burnt was turned into an ocean. Suddenly, the
darkness was spread everywhere. Then
Visnu, the yogic soul, went to sleep in the
waters of the ocean, having a thousand heads,
a thousands eyes, a thousand feet and arms.
He, being the universal soul, was all
pervading, the source of the origin of all,
possessing rajogunpa, Brahma in the form of
tamoguna and Visnu in the form of
sattvaguna. Because of his all pervading
universal soul was Mahesvara as well. He
was with Kala as the god of death. He was
spotless, white, pure, besides being black and
unblemished soul, having long arms. He was
the form of satand asat.

TATTHE BT A TG |
A Afeaeae auar=mEme: 121
Then as the lotus-eyed lord was sleeping;
I (Brahmai), having been overpowered with

illusion, having been filled with anger, asked
him.

H&A TR T AT AT |
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“Who are you? You tell me. I have lifted
up Sandtana with my own hands.” With the
forceful attack of my head, he woke up from
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his sleep and was seated over the bed of the
serpent gesa. He composed himself in a
moment and looked at me with his red eyes.

A dftud wrrETaar $wEe i
3ME AT a9 JYL FH 9l
He visualised me standing and smiling

with my beaming body. Then he smilingly
said.
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“Q illustrious Brahma, I welcome you. O

son, O foremost of the gods!” On hearing the
words of Visnu, I getting influenced with
rajogupa, with inimical intentions, said to
him- “You call me as son, repeatedly. But I
happen to be the creator of the universe,
besides being the destroyer. By calling me
vaisa (son) smilingly, you consider me as
disciple and yourself as the preceptor, but I
happen to be the creator of the universe
besides being the cause of its destruction. I
am the eternal one, unborn and Brahma — the
universal soul. I am the lotus-eyed Dhatd as
well as Vidhata You tell me atonce, as to
why do you address me as son, out of
ignorance?” Then he replied to me- “Look
here, you claim yourself to be the creator,
sustainer, as well as the destroyer, but you
have emerged out of my body. You have
forgotten that I happen to be the lord of the
universe, besides being Nardyana, Purusa,
Paramatma — the supreme soul, Puruhtta —
invoked by many, Purustuta — eulogised by
others, besides being Acyuta, I$4na and the
source of the universe. This has been
forgotten by you. You have forgotten this
aspect of mine, which is due to the influence
of my illusion. You care to listen the truth
from me. O Brahma, I happen to be the
supreme Brahman, besides being the supreme
tattva. 1 am the supreme jyotir or flame. I am
the eternal supreme soul. O Brahma,
whatever has been visualised or heard in this
world, in the form of mobile and immobile
beings, are -absorbed in me. They were
created by me. Formerly the unmanifest
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pradhana, the twenty fourth principle from |

the gross to the indestructible atom, was
created by me. Out of fury, Rudra and others
were created. Out of joy and sport, you were
born as also the cosmos, intellect, the
threefold ego, subtle elements, sense organs,
including the mind, the gross elements were
also created by me.” As he finished his
speech, a terrible, thrilling fight started
between both of us. In the middle of the
ocean of dissolution, we were engaged in
fight, instigated by rayas.

Tafersra fagrva=areadl: qu |
foarcomne & yenenef o w3z

In the meantime, a brilliant column
appeared in front of both of us in order to
suppress our dispute and to enlighten us.

SATATHIATHGHIES ShTeATTereTa |
gt sfatrlearasiqaiTas 11 31
It had thousands of clusters of flames. It
was comparable with hundreds of (all
consuming fries). It was stable with no
decline or increase. It was without beginning
and end. B
stqeatderTsass faag e
T STAEE v Hifgd sar B nzu
It was beyond comparison, inexplicable
and indistinct. I happened to be the source of

the universe. Lord Visnu was deluded by its
thousand flames.

Hifed wre " gderra sfradwan |
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1 too was deluded. Then, Visnu said to
me— “Let us test the fierce beings. I shall go

to the root of this incomparabte column of
fire.

AT YR TRy g
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You should go upward.” After saying this,
Visnu took to the form of a boar. O gods, 1

assumed the form of a swan. Ever since, they
call me hamsa (swan) or the virdt hamsa.
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The one who repeatedly calls me a swan,

shall himself become a swan of bright white
colour, with fairy eyes and feathers. O gods, 1
assumed the speed of the wind and the mind
and flew higher and higher. Visnu, the all
pervading one, assumed the form of a black
boar and penetrated in the earth, moving
lower and lower. The boar looked like the
heap of collyrium. It was a hundred yojanas
in length, ten yojanas in girth. His body was
huge like the mountain Meru. It had white
and curved teeth and refulgence of the all
consuming sun, with a long snout and loud
grunt. Its legs were short and its body was of
diverse colours. It was victorious, firm and
incomparable. Assuming the form of a black
boar, Visnu went lower and lower, hurriedly
for a period of a thousand years.

AT He (g e T goht: |
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Still, he could not reach the bottom of the
column. O destroyer of the enemies,
throughout that period of time, I went on
flying higher and higher.

ek Welge a8 Aqiassanl
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I hurried up my efforts to sea the end of
the column. Then, I felt tired. Since I was
arrogant, but could not see the end of the

column, therefore, I returned to the place of
my start.

ada TS foruy: g1d - e |
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Similarly, lord Visnu also felt tired. The
fatigue and fear were evident in his eyes. He,

the origin of the gods, returned immediately
to the place of start.

FETTA Han are Y qerEE: |
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Both of us bowed in reverence to lord

S'iva,. The noble-minded Visnu was deluded
by Siva's Maya and he stood there mentally
dejected.

q8d: qrfade =mr: ‘R’ﬁ’ﬂ'@[l
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Both of us bowed in reverence to lord
Siva from the sides, front and behind. We
wondered as to what was he?

AT TSI AR YeGEEI: |
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O great gods, then a loud sound of om

issued out of the column. It was clearly a
protected sound.
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Thinking as to what could it be, Visnu
stood there with me. Then, he visualised the
eternal first letter a on the right sides of the
liriga, then the letter u was seen on the left
side. Thereafter, the letter m was found in the
middle and the vibratory sound at the end.
This formed the word orm.
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Visnu saw the first syllable a in the south
like the disc of the sun, the second syllable u
as refulgent as fire in the north, the third min
the middle as refulgent as the sphere of the
moon and above it, he saw the lord like the
pure crystal. It was the fourth entity, devoid
of attributes, nectarine, unsullied,
undisturbed, devoid of mutually clashing the
opposites, unique, void, without an interior or
exterior, but still endowed with exterior and
interior, as it was stationed both without and
within. It was devoid of beginning, middle
and besides being the cause of bliss.
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The three madtras and a half mdtra called
nada together constitute Brahman. The three
Vedas Rk, Yajuh and Siman are in the form
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of the three matras. Visnu contemplated on
Siva, the universal soul, through the words of
the Vedas. The Vedas became a sage, Visnu
understood the glorious essence of the Vedas,
the supreme lord, through that sage alone.

9 39
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Brahma3 said—

Rudra is free from the anxieties and
worries. Speech recede along with mind
being unable to attain him. He is expressible
through the single syllable (om1) which is the
divine order, the supreme cause, truth, bliss,
nectar, the supreme Brahman, greater than
the greatest. Out of that single syllable om,
the syllable a is Brahma, uis Visnu, and mis

Rudra. ais the cause of creation, u of illusion
and m is the cause of bliss.
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The syllable m is the sower, a is the seed
and u is the womb. The three symbolise the
lord, Pradhina and Purusa. Thus, the sower,
the seed and the womb together with nada
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constitute lord Siva. The sower divided itself
out of his own free will. Out of the /iriga of
the lord, the sower created the seed a which
was discharged by him into the womb u
where it developed all round.

AraviayeaeeUeHa T TR& |
IAHTSE T TR SHATE HACaaH 1§
It turned into a golden egg, enveloping the

first letter 4. This divine egg remained in
water for many years.
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Then, at the end of a thousand years, the

egg that had evolved out of the unborn and
stationed in the water, was split into two by
the primeval lord himself. The splendid
golden egg became heaven and the base
became the earth.

TEMEUEHA] +IR ERREASTLE: |
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From the egg, the four-faced Brahma was
born. He happens to be the creator of the

universe, besides being the lord of the three
forms.
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The wise exponents of yajul say that om

is Brahman. The Rk and Sdman srutis too

have declared similarly. On the lord of the
Devas, precisely we meditated and we
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eulogised him by reciting the Vedic mantras.
Delighted by our eulogy, the unsullied lord
delightfully stationed himself into the divine
liriga, after assuming the form of sound.

fe=d weemel wumRAr veaA e |
IHRET {1 g Tl S iioz ll
TR i ARl A
IHR GFRI0T SRR A 19% 1
HHRI S0 a i g {EA: |

ATH HYITRIN o] ATETIE IH oy 1l
THRASE g ThRR&Ie fai: |
3R TR FAUTBE THHT I OE I
T A T Qaea HHa: |
FHICIIERTIE T T&l sfaotnvol
MEISERTAE U T 97 |
rfa=iar qreEfa=iar qurnecll
YRR T Heh: qre=ad |
Rl A 3 WK ThEEE aeie] |l
THK §&d viiHeeas AfMA: |
FehrIfcHshRida fosid ag ara:icol
THR ARTEY o &THR: ShiY S=dl |

o T IHAT 918 WTEd T i
FOrE T s qrgavagE: |
LHRIWE Ho hellTTHH LA RN
USEhIEHRTZTT HTERIGETH )
AR T g darEasT ¢z

sfETREAEY TarET=gwa ey |l
EECECEIE SIS ENEERIt It
HAHIIRD & ik aemiesl
TACTHAS wTelrel: el
[l STt JReHgRhIomicol

61
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The letter a stands for his heal; 4 stands
for the forehead; 7 is the right eye; Iis the left
eye, uis the right ear; Jis the left ear; ris the
right cheek, 7 is the left cheek, /r and Ir are
the pair of nostrils; e stands for the upper lip;
ai stands for the lower lip; o0 and au stand for

| the two rows of the teeth; am and ah are the

palates; the five letters beginning with & are
his five hands on the right side and the five
letters beginning with ¢ are his five hands on
the left side. The five beginning with ¢ stand
for his right leg and the five letters beginning
with #stand for his left leg; the letter p stands
for his belly; ph stands for his right side; b
stands for his left side; bh stands for his
shoulders, m stands for his heart; the letters y
to s are the seven dhatus, h stands for his
soul, while ks stands for his anger. On seeing
the great lord along with Uma, Visnu bowed
in reverence to them and then looked up at
them. He saw a mantra with five digits
emerging out of om. It resembled the pure
crystal and contained thirty eight syllables. It
was conducive to the enhancement of
knowledge - and was means for the
achievement of all the righteous matters. He
saw the Rk of twenty four syllables and four
digits in Gayatrf metre and in green colour
with the efficacy for gaining control. He saw
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the Atharvan mantra of thirty three syllables,
eight digits, black in colour and with its
efficacy of black magic. He saw the Yajus
mantra of thirty five syllables, eight digits,
white in colour with the efficacy for peace.
He saw the Sdman mantra of sixty six
syllables of thirteen digits in the Jagati meter,
in the coral red colour with the efficacy for
creation and the dissolution of the universe.
Having received the five mantras, lord Visnu
started their recitation. He found lord Siva in
all the digits and syllables, constituting the
limbs, with the body comprising of Rk,
Yajuh and Saman with T$ana for the coronet,
Tatpurusa for the face, Aghora for his heart,
Vamadeva for his private parts, Sadyojita for
his feet, serpents for his ornaments, with eyes
and hands all round. On seeing the great lord
(of the above description), the overlord of
Brahma, the cause of the creation, sustenance
and the dissolution and the bestower of the
boons, Visnu, eulogised {lord Siva with
pleasing words. '

Ffa sitfagreTRE gy fagisat T
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Chapter 18
Praise of Siva by Visnu

IELURT I
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Visnu said—
Salutation to the eleven Rudras, salutation
to the single-syllabled Rudra ‘@’ in the form
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of Atman. Salutation to the primordial deity
whose physical body is learning.

gehtar TR Frar goe |
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Salutation to lord Siva, the supreme soul,
in the form of the third syllable ‘m’.
Salutation to the lord who is as lustrous as
the sun or the fire or the moon. Salutation to
him in the form of a yajamana who performs
the sacrifice.

I TEEIH TSI A TH: |
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Salutation to fire in the form of Rudra.
Salutation to the lord of Rudras. Salutation to
Siva of auspicious mantra. Salutation to
Sadyojata. Salutation to the creator.

AT AFRET SRR |
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Salutation to the illustrious Vamadeva,
the bestower of the boons who is immortal
lord. Salutation to Aghora, Atighora,
Sadyojata and the deity of forceful strength.

AT YR AT Affm |
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Salutation to I$ana, Smasana (lord of the
cremation ground), salutation to exireme
swiftness. Salutation to lord with high speed,

whose feet are the Vedas, who has an upward
liriga and the one who is the /iriga himself.

fema firafagr snfm st

Salutation to him who hzs a golden /iriga
or the one who is gold himself or the one
who is of watery liriga or the one who is
water himself. Salutation to Siva, the Jiriga of
Siva. Salutation to the one who pervades all
including the firmament itself.



Chapter-18

HEd ARETE THE AR A |
LEGKECR PGSR EE]

Salutation to the wind or to the one who
has the force of the wind and the one who
pervades the wind. Salutation to the fire, the
lord of all the fiery vehicles and the one who
pervades the fire.

AT STANAR TR ST |
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Salutation to the water and the one who
has turned himself as water. Salutation to the
one who pervades the water. Salutation to the
earth or the atmosphere, salutation to the one
who pervades the earth.

YEREPIYTEIT T O T |
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Salutation to the one who is the form of
sound and touch, taste and smell. Salutation
to the lord of gapas and to the one who is
quite secretive.

arg fasam sHaAma™ 41
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Salutation to the infinite one, who is
devoid of forms, devoid of ailments;
salutation to the permanent one, the one who
is an excellent one, the one who lives in the
womb of waters besides being a yogi.

HiyarameTEi qed sTedd e |
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Salutation to the one who is lodged
between Brahma and Visnu in the waters.
Salutation to the splendour, the protector, the

destroyer, the perpetual creator and the
nourisher. Salutation to lord Siva.

IR o JaAraresTiet |
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Salutation to the one who is lifeless,
worthy of contemplation, who removes the
stress and strain of the sentient, who is
formless or of good forms, who is without
limbs or who has the attractive limbs.

AT ArgEE R |
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Salutation to the one whose body is
smeared with ashes, salutation to the cause of
the sun, moon and fire. Salutation to the
white, the white-coloured and to the one
moving about on the mountain of snow.

HAar oo : Aairerd =)
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Salutation to the one having the
exceedingly white complexion, white face,
white tuft and the white blood.

gard fafdera 7= <gfm &
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Salutation to the one who facilitates the
crossing of the ocean of the universe.
Salutation to the splendid one. Salutation to
the one having two forms and the one having
hundred forms or the one who is devoid of
forms and to the one holding a banner.,

sefguierfaeieh fmmr wafed |
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Salutation to the one who has prosperity
and is devoid of grief. Salutation to the
holder of the bow, having the matted locks of
hair, devoid of pdsa, holding the pasa,
besides being the destroyer of pdsa.

eI sfasard goeroar R |
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Salutation to the one who is good at
sacrifice, to the one having the sacrificial
offerings, the one who is favourably disposed
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to the Brahmanas. Salutation to the one who
himself is a poet. Salutation to the one having
a charming face and beautiful mouth. He is
the one who is difficult to be suppressed and
the one who exercises the excellent mental
control.

hehTd hh&UTH hehUTHaI=T|
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Salutation to the one who assumes the

form of Brahman, the one who is Yama and
who wears the serpents as his armlets.
Salutation tc the one who 1is Sanaka,
Sandtana, Sanandana and Sanata.

TR IR ARGHRUT HETeHA |
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Salutation to the one who hunts for the
deer, who happens to be the supreme soul,
besides being the eye of the world. Salutation
to the one having three abodes and to the one
who is devoid of rajas.

AGUETE UG 8 09 T4: |
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Salutation to Saﬂkhapéla, éarhkha, Rajas
and 7amas. Salutation to Sarasvata, the cloud
and the one who uses the clouds as his
vehicle.
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Salutation to the one possessing the

excellent vehicle, the bestower of the boons
to the devotees, to Siva, Rudra and Pradhana.

Brpom AR =i ag{areT Th: |
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Salutation to you who possess the three
gunas, having the nature of the four vyiihas,
besides being the cause of existence and
dissolution.
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Salutation to the form of salvation, the
bestower of liberation, the supreme soul, the
sage and the all pervader.
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Salutation to the holy lord, the lord of

serpents, of the form of Om and the lord is
omnipresent.
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Salutation to the one who resembles all,
all pervader, besides the primordial lord.
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Salutation to the unborn, the lord of the
people, the cause of the Vyizhas and the great
lord of Devas.
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Salutation to Sarva, Satya, the truth,
Samana - the subduer and Brahma.
Salutation to the omniscient lord of the living
beings.
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Salutation to the supreme soul. Salutation
to one who posses high intellect,
consciousness, memory and knowledge.
Salutation to the one in the form of concord,
summit and knowledge. Salutation to the one

who is in the form of concord and summit.
Salutation to the blue-throated one.
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Salutation to the one having the half body
of female, who though unmanifest, has
eleven forms. Salutation to the immovable
one.
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Salutation to the sun and the moon, who
establishes as well as destroys the universe.
Salutation to the one who is the cause of the
fame, who brings on peace and is the lord of all.
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Salutation to the lord of Ambika and the
lord of Uma. Salutation to the one having
golden arms and golden semen.
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Salutation to the blue-tressed one who is
wealth. Salutation to the black-necked deity
with matted locks of hair. Salutation to the
one riding the bull; salutation to the one who
uses serpents as his ornaments. Salutation to
the one who rides the bull, salutation to the
creator and the destroyer of all. Salutation to
the one who excelled even lord Rama.
Salutation to lord Rama.
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Salutation to the emperor of kings, to one
who is attained by the kings, salutation to the

overlord of protectors. Salutation to the
destroyer of the Brahmanas.
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Salutation to the one bedecked with
armlets. O lord of cows, salutation to you.

Salutation to lord Srikanta holding a likuca
fruit in the hand.
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Salutation to the lord, the foremost of the
worlds and to the one who has the Vedas as
his scriptures. Salutation to you Sirariga —
the royal swan.

Salutation to the one with golden necklace
and shoulderlets, the one who uses the
serpent as the sacred thread, ear-rings and
garlands. Salutation to the one who uses a
serpent as his waistband.
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O Siva, salutation to you with Vedas in
the womb. Salutation to the foetus containing
the entire universe.
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Brahma said—

After having eulogised thus, Visnu ceased
along with Brahma. The excellent hymn is
auspicious and is destructive of all the sins.
The one who reads this himself or narrates it
to a Brihmana, well-versed in the Vedas,
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achieves the region of Brahmd, though he
might have incurred sins. Hence, one should
recite or narrate this to splendid Brihmanas
for working off all the sins. This has been
ordained by Visnu.
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Chapter 19
Visnu’s enlightenment
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Mahadeva said— “O best of the gods, I am

pleased with you. You look at myself — lord
Mahadeva. Be free from all the fears.
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Both the valorous ones were born of me

earlier. Brahma, the Grandsire of the world,
was born from my right vside, while Visnu,
the soul of the universe, was born of my left

side. I am pleased with both of you. I shall
bestow the desired boon on you.”
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Thus speaking, the ocean of mercy, lord
Paramesvara touched Brahma with his own
hands.
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Then Visnu with a delighted mind,
offering his salutation to lord Mahadeva, who
was enshrined in /iriga but was without liriga
at the same time, said to him.
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In case, you have developed love for both
of us and are desirous of bestowing boon on
us, then you make our devotion in you
everlasting and firm.
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O gods, then lord Mahadeva, having the

crescent as his ornament, bestowed on
Brahma and Visnu, his everlasting devotion
with extreme faith,
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Then Visnu kneeling down on earth,

offering his salutation to the lord, spoke to
him in sweet voice.
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Thereafter, lord Siva smilingly spoke to
Brahmad and Visnu, both of whom were
standing before him quite honestly lowering
their heads.

gagRa Iard
yerafeafagion i ™ sRufiad |
Feaa B e TrerdaeaEei LN
Lord Siva said—

“O lord of earth, you are the preserver of
the earth besides being the destroyer. O son,
Visnu, you better maintain the mobile and
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immobile world.
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I am unblemished Siva, having divided
myself in three forms known as Brahma,
Visnu and Siva and they arec expected to
create, maintain and destroy the universe.
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O Visnu, you be free from illusion. You

protect Brahma who is going to be your son
in the Padma kalpa.
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Then, you will have an audience with me
like this. Brahma — born of lotus, shall
visualise me.” Thus speaking, lord Siva
disappeared from that place at once.
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Since then, the practice of adoring the
linga came into vogue. Lirga itself is
Mahadeva. Mahadeva is the pedestal for the
same.
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O gods, it is so called because all the
things get absorbed in it. A Brahmana who
reads the story of the /iriga in its presence, he
achieves the Sivatva. There is no scope of
any doubt in this statement.
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fawseam:
Chapter 20
Enlightenment of Brahm3
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Ryissaid—
How did Brahmia emerge out of lotus in
the Padmakalpa? How did Brahma and Visnu

see lord Siva? You kindly particularly
enlighten us on this issue?
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Sota said—

The entire universe was undivided and
full of darkness in the form of an ocean. In
the vast ocean, lord Visnu, the holder of
Sarikha (conch), Cakra (disc) and Gadi
(mace), having the complexion of clouds,
with eyes resembling the lotus flowers,
wearing a crown over the head, well known
by the name of Hari, spouse of Laksmi, also
known as Narayana, Purusottama, was
sleeping over the serpent bed. The entire
universe emerged out of his mouth. He had

eight arms. He had a broad chest. He was the
source of origin of the entire universe. He
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was Yogatma and well-versed in Yoga. He
getting established in Yoga, spreading his
vast body over the bed of a thousand-hooded
snake, was sleeping with comfort.
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The extremely powerful lord who was
absorbed in himself, while in sleep, created
playfully from his navel a lotus flower

having a lustre of the sun at noon, with a long
stalk.
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When the beautiful lord Visnu was thus

sporting with the lotus flower, there Brahma,
who was born out of the golden egg, having
the golden complexion, foremost of the
learned people, four-faced, reached there at
his own will and started sporting with the
lotus of Visnu, with the goddess Sri Laksmi.
He then went to lord Visnu and asked in his

sweet words— “Who are you lying in the
water of the ocean?”
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Listening to the sweet words of Brahma,

lord Visnu, seated himself over the bed. Then
with his eyes filled with surprise, he said to
him— “I take refuge and shelter in the water
in each one of the kalpas. That what is to be
done, whatever has been done and whatever
has to be done, is established from here
automatically. The heaven, earth and the
space are under my control. I happen to be
the supreme being for all.”
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Thus speaking, lord Visnu spoke again—

“Who are you? Where from have you
reached before me? Where have you to go

from this place? Where is your dwelling
place? Who are you, O universal form? What
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can I do for you?” Because of the illusion of
lord Siva, Brahma could not recognise Visnu.
When so asked by Visnu, Brahma said to
him— “T am also the creator of the universe as
you are.” Listening to the words of Brahma
with surprise and with his permission, the
source of the creation of the universe, the
great yogf Visnu, out of curiosity, entered the
mouth of Brahma. He witnessed in the belly
of Brahma, eighteen islands besides the
oceans and the mountains. The immensely
illustrious, long-armed, lord Visnu, entering
the belly of Brahma, saw the seven lokas
inhabited with the people of the four varnas.
Then he said again and again— “How
powerful is his fapas?” Lord Visnu witnessed
several types of creations in the belly of
Brahma. Thereafter, Visnu wandered in the
belly of Brahma for a thousand years, but he
could not find the end of it. Then, lord Visnu,
who sleeps over the serpent bed, the refuge
of lokas, came out of the mouth of Brahma
and said to him— “O sinless one, you are the
beginning, middle and the end of the
universe. I could not find the end of your
belly. You are the K4/a (time), directions and
the sky.” Thus speaking, Brahma was again
addressed by lord Visnu— “I am also the lord
similarly, O excellent god, you also enter my
belly and witness the astonishing /okas there,
which are of surprising nature.” Listening to
his enthusiastic and pleasing words, and
facilitating him, the truthful Brahma then
entered the belly of Visnu and found several
lokas in his womb.
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He kept on wandering there but could not
find the end of the same. Thereafter, realising
the activities of Brahma, closing all the exit
routes, lord Visnu slept there completely.
Finding all the exit gates closed, Brahma

reduced his form and found the exit route
from the navel.
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Thereafter, the four-armed Brahmia came
out of the navel through the lotus stalk and
there he took to his own form. The self born,
the source of the origin of the universe, was
then seated over the lotus flower.
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In the meantime, both of them kept on
struggling with each other. The endless soul,
the lord of the bhitas, carrying a trident in
his hand, clad in golden costumes, lord Siva
arrived there from somewhere, where lord
Visnu was sleeping over the serpent bed.
With his walking rapidly in the water, with
the shaking of the oceanic water and with the
touch of his feet, the drops of water started
rising in the sky. Then, hot and cold winds
started blowing. Witnessing the great
surprise, Brahma then spoke to Visnu— “The
hot and cold drops of water are shaking the
lotus very much.
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You remove my doubt and tell me your
future course of action?” On hearing these
words, lord Visnu, the performer of the
astonishing deeds and the better of the
asuras, lord Visnu, meditated for sometime
and then spoke— “Who is forcibly occupying
the space in my navel, but is speaking sweet
words. I am angry with him.” Thus thinking,
Lord Visnu replied.
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“O lord, you are in the state of confusion
in the lotus. O Deva, what have I done this?
O best of the humans, what is in your mind?
You speak out to me truthfully.” Then
Brahmi, who is the storehouse of the
knowledge in the Vedas, having lotus like
eyes, who speaks according to the human
conduct, replied to him- “I am known as
Brahma and had entered in your belly as per
your command in the same way as you had
entered my belly. As the lokas had been
witnessed by you in my belly, I did so
exactly in the same manner. O sinless one, I
returned after a thousand years. You, out of
jealousy, in order to overpower me, closed all
the exit doors. Then, I, entering the navel
with my strength, came out through the lotus
stalk. You should not feel disgusted in any
way. O Visnu, this is the sequence of events
in the activities, What should be done by me
now? You kindly tell me.”
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Listening to the spotless, loving and
delightful words from Brahma, Visnu, the
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destroyer of HiranyakasSipu, spoke the words
which were free from jealousy and were
unblemished- “O Brahma, I did nothing with
an evil mind. I had closed all the exit gates
playfully and for your enlightenment.
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You should not take it otherwise. You are
respectable for me besides being adorable. I

beg forgiveness for thé ificonvenience that
has been caused to you.
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You are born of me. O lord, you better get

down from the lotus. I cannot bear your
weight. You are heavy and illustrious.” Then
Brahma again spoke— “You shower a boon
which you desire for me?” Then lord Visnu
said— “O destroyer of the enemies, you be my
son. You shall enjoy all the delight. You
speak out the acceptable words. O lord, you
descend from the lotus. You are a great
yogin. You are respectable for me. You are
Prapava yourself. You will be the master of
all from today itself. You would be known as
Padmayoni (born of lotus) with a white

1

turban over your head, which means that the
lotus shall be the source of your birth. O
Brahma, O lord, you shall be my son. You
are the lord of the seven worlds.” This is the
boon pronounced on Brahma by Visnu which
was delightfully accepted by Brahma without
any malice and said— “Be it s0.” At the same
time, Brahma said to Visnu, finding lord Siva
arriving like the rising sun.
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“O Visnu, who is the person with the
incomparable great face, with curved fangs,
having the bare head and ten arms carrying
the trident? He has eyes on all the four sides,
he looks like the lord of the world. He is
thundering aloud with terrific sound. He is
the ball of resplendence and is illuminating
all the directions, pervading in the sky, is
approaching this side.” At these words of
Brahma, Visnu replied him thus.
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O Brahmai, he is shaking the oceanic
water with his movement. When he presses

the oceanic water with his feet, then the
ocean is shaken. The oceanic water is
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splashed and then it rises towards the sky as
waves. O Brahma, when the water is so
splashed, it drenches your entire body. The
breath which exhales from his nostrils,
shakes bitterly the lotus emerging out of my
navel along with your body. The approaching
person is none else than lord Siva himself.
He is without beginning. There is no source
of his origin. He is the destroyer of the
universe. Let both of us eulogise the bull-
bannered lord Siva.
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Listening to the words of lord Visnu,

Brahma spoke in anger— “You are not aware
of your being the lord of the lokas and the all
pervading one, nor are you aware of your
being the creator of the universe, nor are your
aware of myself })eing the eternal Brahman.
Who is the third Siva, besides the two of us?”
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Listening to the enraged words of

Brahma, Visnu said— “O bestower of welfare,
do not speak the unpleasant words about lord

Linga Mahipurina

Siva. He is a great yogi He is dharma,
besides being the terrific one. He is the sower
of the seeds. He is self resplendent. Lord Siva
himself plays with the world as a child plays
with the toys. He is Pradhdna, indestructible,
yoni, eternal womb, the unmanifest Prakrti
and the tamas. These are my names since I
perpetually give birth to creation. The person
of your query is lord Siva, who is the god of
ascetics and they being afraid of the pangs of
birth and death, resort to him. He is the sower
of the seeds. You are the seed yourself and [
happen to be the eternal womb.” On being
thus addressed, Brahma, the soul of the
universe, asked again— “How is it that you
are a womb, I am the seed and (lord Siva) is
the sower? This is a puzzle which can be
solved by you alone.”
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After thinking about the multiformed
creation, Visnu spoke in answer to the
specific query of Brahma, the creator of the
worlds— “There is no other greater living
being than him. He is the great mystery, the
dimensional abode of intellect and the
coveted goal of spiritualists. He splits
himself into two. His unqualitiative part
remained unmanifest; the qualitative part
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came into appearance. Of him who was
aware of activities of Prakrti and who was
inaccessible and fathomless, the seed was
born, formerly at the first creation. This seed
was laid into the womb, which after the lapse
of sometime, grew into the golden egg in the
ocean.
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For a thousand years, the egg lay in the
waters. Thereafter, I was split into two with
the force of the wind.
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Its upper part was turned as the heaven

and the lower part was turned as the earth. Its
high cover was turned as the Meru mountain.
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Then with the entry of the soul in the

Yyoni, you were born as the four-faced lord
Hiranyagarbha.
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Finding the universe devoid of the stars,

sun and the moon, “Who am I”, thus
thinking, sons were born to you.
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They were quite loving at sight and were
turned as yatis. They became the ancestors of
the yatis. Then after the lapse of a thousand
years, they were born as your sons.

AU TST=TAA&TON: |
simareprRd ey dateeiadt ey i

Teh: GATaSd qstd 9 9HeT: |

73

IUAT: TR o TEATHTSAGIAT: 11 CE N
AT wfaareT et feufaRde: )
AR = HHIT argsataarerar: 1wl

They were resplendent like the fire,
having the eyes resembling the petals of the
lotus flowers. Rbhu and Sanatkumaras
remained Brahmacaris through out their
lives. Sanaka, Sanandana and Sandtana, who
were born at one and the same time, could
visualise even the things which were beyond
the purview of the organs of consciousness.
They were extremely intelligent and were the
cause of the establishment of the people.
They were all free from the three types of the
sufferings (fdpas). They were relieved of the
worldly activities.

SreqEtEd SgHTl SR |
Siter WXl = G9ag g G
3eqVd G Tl g @I Tk qul
fafsean =™ waHad afameaari e’ |
&Y GAHHR = gE1 ae a9 et

ER R RIIER G IR BN ECaCR A

Observing that the life and death in the
world yield little pleasure, that it is attended
by the great strain and pain, that births and
deaths recur again and again, that there is little
pleasure in the heaven and miseries abound in
the hell, knowing the Sastric injunctions about
the inevitability of the future and also that
Rbhu and Sanata were under your control, the
three—- Sanaka, Sanatana and Sanandana of
great prowess, eschewed the three gupas and
took to the spiritual life.
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Thus, in the functioning of the kalpa,
when the three sons — Sanaka and others took
to detachment, you will become confused
and deluded through the illusory power of
Siva. Then, O sinless one, your
consciousness will perish. In the present
kalpa, the gross and subtle elements will be
affected by the mdya, which, in fact, is the
activiser of these elements. This great and the
glorious account of the most excellent of all
the Devas is as famous as the golden Meru —
the mountainous abode of the gods.
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Knowing him as the great lord and
knowing me as the lotus-eyed Visnu,
knowing also that the lord is the greatest of
all the living beings, the bestower of the
boons and the protector of the universe, you
should bow to him uttering the Prapava
(omkara) mantra and the Saman verses. In
case, he is infuriated, he would burn us both
with his breath. After realising the lord of
great strength and yoga, I shall keep you in

the front and eulogise him, who is of fiery
and dazzling splendour.”
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Linga Mahapurina

THTASN S
Chapter 21
Prayer of Siva by Siva and Vispu
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Stita said—

Then Visnu, having Garuda as his vehicle,
placing Brahma before him, praised Siva by
his past, present and the future names.
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Visnu said—

O lord of holy rites, of infinite splendour,
O lord of the field (&setra), the sower of the
seed, the bearer of the trident, of excellent
liriga, deserving worship, the holder of staff
and of dry and arid semen! Salutation to the
eldest, the excellent one, the foremost and the
first, salutation to the one who is worthy of
honour and worship. Salutation to Sadyojata.
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Salutation to the unfathomable and the
Jiva, salutation to the nude one and source of
the birth of the living beings like us.
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Salutation to the lord of the Vedas,
besid<. :the lord of the Smrtis and all other
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activities; the lord of charities and the
padarthas.
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Salutation to the lord of Samkhya yoga;
salutation to Dhruva and Rsis bound with the
constellations.
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Salutation to the master of the stars and
planets. Salutation to the tumultuous sound

of the lightening, salutation to vajra and the
lord of the clouds.
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Salutation to the great oceans and the lord
of the related islands. Salutation to the great
master; salutation to the lord of mountains
and the continents.
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Salutation to the lord of the rivers and

rivulets. Salutation to the lord of ausadhis
(herbs) and the trees.
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Salutation to the cause of dharma, the
truthfulness, piety and righteousness, and the
lord of the maintenance of all the created
beings, to the lord of Parvati and her eternal
associates.
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Salutation to the lord of rasas, jewels and
the units of time.
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Salutation to the lord of the days, nights,

fortnights and months. Salutation to the lord
of seasons and the lord of numbers.
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Salutation to the lord of aparardha (half of
Brahma’s age), salutation to the lord of the

other half of Brahma’s age, salutation to the
lord of the Purinas and the lord of creation.
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Salutation to the lord of manvantaras, of
yoga and of the four-fold creation; salutation
to one of the infinite vision; to the lord of all
the occupations which have sprung up from
the start of the kalpas. Salutation to the lord
of the universe and the lord of Brahma.
Salutation to the source of origin of the
sacred lores and to the overlord of the holy
rites.
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Salutation to the source of origin and the

overlord of mantras, pifrs and the individual
souls. Salutation to you, the deity of righteous
speech, the ancient bull and the lord of souls.

Salutation to the deity, who has Nandi, the
leader of cows and bulls as his banner.
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Salutation to the lord of Prajapatis, to the

lord of Siddhas, the lord of Daityas, Danavas
and Raksasas.
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Salutation to the lord of Gandharvas,
Yaksas, Garuda, snakes and the serpents
besides the birds.
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Salutation to the lord of Guhyas, Pisicas,
Goharna, the preceptor and the Sarikukarnas.
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Salutation to the incomprehensible

Vardha (boar), to the star bear, devoid of

rajas, the lord of the Devas, Asuras and the
Ganas.
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Salutation to the lord of waters, the lord

of refulgence, the lord of Laksmi, the glory
and splendour, besides the lord of earth.
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